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The Culture of Liberty in the Americas
The purpose of this material is to prepare the reader for the upcoming Regional Meeting of The Philadelphia Society.  Members, guests, and scholarship recipients are welcome to peruse this for an understanding of some of the main themes of the meeting and the historical background that underlies them.  

In many ways, this is an annotated bibliography with links to Internet sites, JSTOR articles, and leads to serious books.  I welcome any criticisms, additions, or suggestions, which you can send to: wcampbell14@cox.net. 

The culture of liberty in Latin America is fragile.  The promotion of ordered liberty is beset with difficulties both institutional and intellectual.  There are many historical tides in Latin America, most of which make liberty and the rule of law problematic.  We shall explore the indigenous cultures, the Spanish conquest, the Colonial period, the Independence movements and some contemporary areas of Latin America.  

I.  From the Noble Savage to the Noble Revolutionary: Indigenismo

One of the most persistent is the challenge of the noble savage from indigenismo to current radical chic.  For a general consideration of the problem, see Carlos Alberto Montaner’s “Indigenism and Freedom,” a speech delivered at the closing session of the convention of the Inter-American Press Association (IAPA-SIP), held in Quito, Ecuador, on March 20, 2006. http://www.firmaspress.com/633.htm
Almost invariably the tenor of these movements is both anti-market and anti-Western Civilization in general.  One of the best books on these matters is Carlos Rangel’s, The Latin Americans: Their Love-Hate Relationship with the United States (New Brunswick: Transaction Books, 1987).  The original French title of the book translated into English was “From the Noble Savage to the Noble Revolutionary.”   

The United States itself is not immune from indigenismo that can take on many forms.  The infamous Ward Churchill trumpets, “I Am Indigenist: Notes on the Ideology of the Fourth World.”  The alleged genocide of the North American Indians is a topic as debated as the Conquest of Latin America by the Spanish and Portuguese.  Chicano studies are another overlap with indigenismo.  Lying behind most of these anti-American and anti-European positions is a generally diffused Multiculturalism.  

Pre-Columbian Indian Cultures

Let us start from the pre-Columbian Indian cultures.  The tribes are many, various, and run the gamut from civilized to barbarian.  The Mayans, Aztecs, and Incas achieved a high level of civilization.  Alvaro Vargas Llosa squeezes as much individualism as he can from Latin American traditions, including the Mayans, Aztecs, and Incas in that order, in a fine article, “The Individualist Legacy in Latin America” The Che Guevara Myth and the Future of Liberty (Oakland, California: The Independent Institute, 2006).  It also can be found online in The Independent Review, Winter 2004:

http://www.independent.org/publications/tir/article.asp?issueID=9&articleID=17
The more standard approach by defenders of liberty is to accuse the Indian cultures of being the earliest source of collectivist practice in Latin America.   We shall see that throughout later Latin American history, these cultures take on the myth of the Golden Age.  They are so important that we have created an ism out of these allegiances—indigenismo.  It remains a potent force in contemporary politics.  

The Incas of Peru and the Aztecs of Mexico were the sources of totalitarian states long before Columbus and the Conquistadors landed on Latin American soil.  If you wish to talk empire, power, and exploitation of the people, you need to go no further than the Incas and the Aztecs.  

Peruvian Indigenismo

Let’s begin with the heritage of the Incas.  A full treatment of the Incas of Peru can be found in Louis Baudin’s A Socialist Empire: The Incas of Peru (New York: D. Van Nostrand Company, Inc., 1961, Foreword by Ludwig von Mises, originally published in France, 1928).  Communism and collectivism have been tried before in the Latin American area.  

Baudin provides us with a warning about the collectivist dream if one were so inclined to draw those lessons from the Incas: “We are witnessing in Europe the advance of etatism or of general syndicalism, the establishment of a controlled economy, and the destruction of individuality and hence of the elite.... The America of the pre-Columbian era provides us with valuable lessons in this respect.  Let us hope that we can hold fast to them and put them to use.  There is no such thing as historical inevitability.  It is incumbent upon us to take action if we do not wish to become the subjects of a new Inca empire.” (Baudin, 231).  

Ludwig von Mises in his introduction to Baudin’s book points out that the Peruvians exemplified life in a collectivist regime: “the spectre of a human animal deprived of his essentially human quality, the power to choose and act.  These wards of the Incas were only in a zoological sense human beings.  Actually they were kept like cattle in a pen.  Like cattle they had nothing to worry about because their personal fate did not depend on their own behavior, but was determined by the apparatus of the system....Marx and his followers rave about the freedom that socialism is supposed to bring to mankind, and the communists tell us again and again that ‘true’ freedom is to be found only in the Soviet system.  Professor Baudin shows us in what this freedom really consists.  It is the freedom that the shepherd grants to his flock.” (Baudin, xi)

The last indigenous leader of the Inca state in Peru was Túpac Amaru.  He was put to death by the Viceroy Francisco de Toledo, Count of Oropesa, in 1572.  Francisco Toledo was the Spanish viceroy of Peru from November 26, 1569 to September 23, 1581. 

It is alleged that Philip II did not approve of the execution.  Ironically, “He worked hard to convert the Indigenous and provide them with religious training. Toledo added new laws and royal decrees regarding the Indians and their lands, and he gathered the natives into villages, or reducciones. He promulgated laws that applied to both Indians and Spanish alike. He tried to adapt the political and social structures of the Incas to life in the viceroyalty. He also reduced the old system of mita, or forced native labor. Under his reforms of the mita, no more than one seventh of the male population of a village could be conscripted, they could not be forced to work far from their native villages, and they were entitled to compensation for their labor. These reforms later were called the Toledo Reforms.” (Wikipedia)

In addition Toledo had also commissioned a series of Inca portraits for Philip II of Spain.  According to Wikipedia, “During his rule, Toledo took charge of the government and implemented many reforms. He centralized colonial governmental functions and laid the foundation for the future administration of the viceroyalty. He established royal authority and Spanish dominance in the colony. He broke the power of the encomenderos, reducing them to obedient servants of the crown. He has been called ‘one of the great administrators of human times.’”

He was also responsible for establishing the Inquisition in Peru, which according to Rangel, was designed to keep the trouble-making clerics like las Casas in line (Rangel, 1987, 153-154).  

Túpac Amaru’s great-grandson, Túpac Amaru II, was to lead an indigenous uprising in 1780 against continued Spanish presence in Peru. His Spanish name was José Gabriel Condorcanqui and he received a Jesuit education at the San Francisco de Borja School. In 1780 he was tortured and put to death as a rebel.  One wonders if he was influenced partly by the Jesuit arguments for fighting tyranny, which allowed killing the king.  

Carlos Rangel points out ironically that he revolted in the name of Charles III, King of Spain from 1759-1788.  It was the Creoles who did the execution.  “Though they still considered themselves close to Spain, they were much less concerned with the wishes of a sovereign who was far away and who, moreover, was influenced by the new French thought.  Indeed, the Spanish monarch had been worrying the Creoles since 1765 by extending to America his modern ideas concerning improvements in imperial administration and controls, which had been borrowed from the French system of representatives of the crown (the intendants).” (Rangel, 1987, 17)

The tradition of Túpac Amaru lives on in the modern world.  It served as inspiration for terrorist groups in both Peru and Uruguay.  “The Túpac Amaru Revolutionary Movement (MRTA) is a Peruvian Marxist-Leninist insurgent group, which became known worldwide for their involvement in the Japanese embassy hostage crisis.”

In Peru we can see the disastrous consequences of indigenismo combined with Marxism.  José Carlos Mariátegui (1894–1930) was inspired by the Mexican forerunners who combined art and revolution.  He thought the Incas were a utopian classless society.  The peasants were to be part of the revolution.  He laid the groundwork for the Maoism of The Shining Path which terrorised Peru from 1980-1993.  

According to the Council on Foreign Relations, “There are two main rebel groups operating in Peru, both leftist: the Maoist Shining Path (known in Spanish as Sendero Luminoso) and the Cuban-inspired Tupac Amaru Revolutionary Movement (Movimiento Revolucionario Tupac Amaru). Their attacks terrorized Peru for decades before they were beaten back in a 1990s crackdown, but a March 2002 car bomb attack near the U.S. embassy in Lima summoned up old Peruvian fears of terrorism. The State Department still identifies both groups as terrorist organizations.”

The Shining Path was countered by an important book by Hernando de Soto The Other Path: The Invisible Revolution in the Third World (El Otro Sendero: La Revolución informal) (New York: Harper & Row, 1989). According to the Publishers Notes, “At one point this group commanded eighty thousand followers. Today the Shining Path numbers 250. The task of making the Shining Path politically irrelevant was accomplished primarily by ideological means. Hernando de Soto offered an alternative vision of Peru’s poor. Rather than see them as the proletariat, he showed that they were in fact budding entrepreneurs whose greatest desire was not to bring down the market economy but to join it.”

The APRA (Alianza Popular Revolucionaria Americana) Party was founded by the Peruvian, Haya de la Torre, in 1924.  The purpose was to update Arielismo (cf. Uruguay below) for revolutionary purposes.  

APRA did not achieve power until 1985 with the election of Alan Garcia, a follower of Haya de la Torre.  (For more on all this cf. Claudio Veliz, The Gothic Fox).  Originally an anti-market thinker, Garcia has now become a democratic capitalist.  From an inflation rate of 7,000% in 1990 the last five years have only averaged 2.3%.  Reducing tariffs, deregulation, and privatization of the important sectors of telecom and banking has restructured the economy.  The result has been high growth rates averaging 11% between 1990-2002.  The main growth has been in metallurgy as well as china, porcelain, knitted fabrics, plastic products and basic chemicals.  
Peru still faces poverty and lack of development in the inner part of the country due to lack of property rights for the resources of mahogany and cedar.  Agriculture on the coast has prospered from globalization.  They now export asparagus, grapes, sweet yellow onions, mangos and organic bananas.  (Facts are distilled from “Peru Take the Other Path” by Mary Anastasia O’Grady in WSJ, May 5, 2008)

Uruguyan Indigenismo

One of the variants of indigenismo or the Noble Savage theme is the spiritualistic glorification of Latin American culture in general.  Latin American culture is not only unique, but it is also superior to the crassness of a utilitarian U.S. culture. Ariel was written by José Enrique Rodó (1872-1917) in 1900.  He was a Uruguyan writer who emphasized that the Shakespearian contrast between Ariel and Caliban was equivalent to the difference between Latin America and the United States.  The spiritualism of Latin American culture was pitted against the utilitarianism of the Anglo-Saxon culture.  Not only the U.S. was the subject of the attack, but also the unfortunate Argentineans who admired the U.S. and the British rule of law, Sarmiento and Alberdi.  Rangel, 1976, Chapter 4, “Ariel and Caliban.”; Claudio Veliz, The New World of the Gothic Fox, 1994).  

Uruguay also had its Tupamaros movement.  “This revolutionary group’s official name was Movimento de Liberacion National but was popularly known as the Tupamaros (from Tupac Amaru, last member of the Inca royal family, murdered by the Spanish in 1571). It was founded in 1963 by Raul Sendic, a law student studying in Montevideo. Because Uruguay was so urbanized (over 80% of Uruguayans lived in large towns or 

cities) they concentrated almost all their activity in and around the capital, Montevideo, where more than half the entire population of the country lived. As with most other South American guerrilla groups, they started as a political organization that deliberately chose the tactics of armed struggle and drew its membership from young, radical, middle-class people -- mostly students and white-collar workers. Like most urban terrorist groups, they were organized in a cellular structure of 4-5 men called a firing group, with the group leader as the only link to other cells. This was done for security reasons, as was their practice of never telling any individual more than he or she needed to know for any particular operation.”

(http://www.latinamericanstudies.org/uruguay/tupamaros-uruguay.htm)

Mexican Indigenismo
The indigenous peoples of Mexico include the Mayans and the Aztecs.  Both were Empires geared to the purpose of maximizing power.  The fact that Cortez could conquer Mexico with only 600 men indicates that the Aztec empire was so highly centralized that the death of their leader left the slavish peasants bereft of hope.  Rather than facing a million warriors, the Conquistadors only faced the small ruling groups. 

Mel Gibson’s movie, Apocalypto, portrayed the Mayans in a particularly brutal and unfavorable manner.  Aside from the normal nitpicking of historians on Hollywood productions, the main thread of the story has historical truth.  Even a CNN reviewer admitted it was “anthropologically exact.”  The Mayans (and the Aztecs) were brutal empires that subjugated other Indian tribes long before the Spanish ever arrived.  

Although the Spanish are almost universally condemned as the brutal conquerors of Latin America, there is another side of the story that we will tell later.  

One of the most difficult figures to place in Mexican history is Benito Juárez (1806–1872).  He was a full-blooded Zapotec, an Amerindian as the preferred designation.  He served five terms as President of Mexico, the first indigenous leader in the Americas for more than 300 years.  He is a hero of the Mexican nation for throwing out the French and establishing a modern republic on a civilian basis.  

Enrique Krauze asked, “But what was the shepherd’s final goal?  Who was Juárez really trying to save?  Sierra might well have been right when he conjectured that ‘through the Constitution and the Reform, Juárez envisioned the redemption of the indigenous republic.’  To save the Indians, ‘our brothers,’ from the clergy, from ignorance, from servitude, from ‘torpid poverty’ was perhaps ‘his innermost and religious longing.’” (Krauze, 264)

Balanced against this was the European cast of his devotion to the rule of law and constitutionalism.  He was, in many ways, a European liberal, or even an American liberal in the form of an Abraham Lincoln.  It is not without purpose that in the movie, Juarez, he is most often shown with a portrait of Lincoln in the background. 

Carlos Fuentes puts his liberalism to the front: “In 1867 Benito Juárez reentered Mexico City in triumph and restored the liberal republic.  Would reformist laws, civilian leadership, democratic rules governing public life, separation of powers, an independent press, and free enterprise now overcome the heavy legacy of Indian autocracy, Spanish colonial rule, and republican tyranny?” (Fuentes, 274-275)  He then constructs a “Juárez moment” by linking him to Domingo F. Sarmiento in Argentina.  Here “democratic stability and economic prosperity were about to become true.” (Fuentes, 275)

There is irony in the tragic-comic opera of the Maximilian and Carlotta interlude.  They were drawn in by the “conservative” defenders of the church and landowners; little did they realize that they were in fact liberals.  They did dream of creating a Latin Empire in opposition to the U.S., but they were not what the conservatives expected.  

Octavio Paz summarized the Reform Movement as ending in a “triple negation: of our Spanish inheritance, of our indigenous past, and of Catholicism, which reconciled the first two in a higher affirmation.  The Reform Laws and the Constitution of 1857 were a legal and political expression of this examination, and promoted the destruction of two institutions that represented the continuity of our triple inheritance: religious associations and communal indigenous landholding.” (Paz, 126)

Paz emphasized that the Reform was abstract, future-oriented, anti-traditionalist, and opposed to the lived tradition of the vast majority of Mexicans.  It was “the project of a very small group of Mexicans who voluntarily disengaged themselves from the passively religious and traditional masses.  The Mexican nation was created by a minority that succeeded in imposing its scheme on the rest of the people, against the wishes of another minority that was actively traditional.” (Paz, 127)

The complexity of Juárez is captured in a book by Charles A. Weeks, The Juárez Myth in Mexico (1987).  He shows that Juárez could be appropriated by all sides of ideological questions.  He was once again claimed for indigenismo by the muralists after the Revolution: Diego Rivera and Jose Clemente Orozco.  One of the latter’s final works was "Juárez Reborn," which he did in 1948.  Maximilian looms above the scene and Juárez is shown leading the republicans against the aristocracy and the clergy.  

Reform was stillborn.  It set the stage for the next hero of indigenismo, Emiliano Zapata.   When Porfirio Díaz grabbed control, Paz argues that “he believed in progress, in science and in the miracles of industry and free enterprise.  His ideas were those of the European bourgeoisie.” (Paz, 129)  But the outcome was that the regime was the “heir of colonial feudalism.” (Paz, 130)  We have the Comtean Positivism interlude where reactionary Order often accompanied technocratic Progress.  

All the institutions with which the Catholic Church tried to protect the Indians had been swept away by the Reform and even more by the Positivist continued assaults on the church and traditional forms.  Paz claims that Díaz’ regime “prolonged an anachronistic feudalism with nothing to ameliorate its severity (the Laws of the Indies had contained precepts that protected the Indians).” (Paz, 129; he elaborates on the calpulli, the basic form of landownership prior to the Conquest, p. 141 ff.)  The landholders who had gained from the Reforms no longer faced constraints and the peasants on the haciendas lived like serfs.  

Zapata was the mestizo who would fight the Revolution in the name of the people.  Most Americans are familiar with the revolutionary Emiliano Zapata through the Marlon Brando and Anthony Quinn movie, Viva Zapata.  He was a mestizo with Indian blood who served as a community organizer in rebellion against Porfirio Díaz who ruled Mexico from 1876-1910.  

Although Zapata used a little more violence than the Southern Agrarians, there are many aspects of his life that traditional conservatives would find compelling.  In many ways the Spaniards and Mexican political leaders after the Revolution, play the role of Henry VIII in England.  They expropriated by force and violence the land from the peasant population.  In effect, the large haciendas enclosed the land through the orderly and sometimes not-so-orderly process of law.  The peasants, campesinos, were fighting against the large agribusinesses in bed with government.  Flying the flag of Our Lady of Guadeloupe, Zapata fought for the ancestral rights of his native village.  For a full development see Enrique Krauze, Mexico, III, Chapters 11-12.  

Diego Rivera proletarianized the tradition of Zapata in his murals and lithographs, which he did for the Museum of Modern Art in the 1930s.  Zapata is shown holding the reins of a horse, his foot on an aristocratic landowner, surround by the campesinos dressed in white.  Rivera was, of course, part of a larger art movement glorifying indigenismo: “Murals by Diego Rivera, David Siqueiros, and Jose Clemente Orozco were revolutionary in how they depicted the exploitation of Mexican campesinos and factory workers at the hands of elites and foreigners. Like the novelists, much of their work depicted violence. The murals were innovative in other ways. For example, they often included magnificent scenes of Indian village life (typically ignored in art of the Porfiro Diaz period) and were frequently located on buildings for public viewing.” Roberto J. Gonzalez, “From Indigenismo to Zapatismo: Theory and Practice in Mexican Anthropology” Human Organization, Summer 2004. 

“Mexican archaeology played an important part in nation building as well. Nationalist ideologies were boosted by archaeological work by Gamio (1922) at Teotihuacan (near Mexico City) and Alfonso Caso (1939) at Monte Alban, Oaxaca. The pre-Columbian sites served an important function for the postrevolutionary governments, especially the Party of the Mexican Revolution (or PRM, soon to become the Institutional Revolutionary Party, or PRI). They served to glorify Mexico’s indigenous past-characterized by a tradition of highly centralized, bureaucratic cities-and, ultimately, to portray the PRI-PRM as the rightful heir to the country.” (Gonzalez, 2004)

Rodó was also picked up by Jose de Vasconcelos (1881-1957), secretary of education after the Mexican revolution.  He commissioned the well-known murals of Diego Rivera, Orozco, and Siqueiros.  He wrote a book The Cosmic Race in 1925 which stressed the Indian origins and future for Mexico and Latin America.  The main theme is the indigenous Indians and Spanish.  Little attention is paid to the African-Mexican roots, perhaps because they have been more fully assimilated in Mexico compared to the U.S. 

In his book A Mexican Ulysses he attacked Sarmiento and Alberdi as “lackeys of English thought.” (Claudio Veliz, p. 7; also cf. Rangel, Chapter 4 on “Ariel and Caliban” pp. 91-94)

In more recent times, starting immediately after the passage of NAFTA, January 1, 1994, the Zapatista Army of National Liberation (Ejército Zapatista de Liberación Nacional, EZLN), an armed revolutionary group based in Chiapas, one of the poorest states of Mexico. Their social base is mostly indigenous but they have some supporters in urban areas as well as an international web of support. Their main spokesperson is Subcomandante Marcos (currently a.k.a. Delegate Zero in relation to the “Other Campaign”). Unlike other Zapatista comandantes, Subcomandante Marcos is not an indigenous Mayan.

“The group takes its name from Emiliano Zapata, the anarchist commander of the Liberation Army of the South during the Mexican Revolution, whose forces were colloquially known as the Zapatistas. The EZLN see themselves as his ideological heirs. In 1994, they declared war ‘against the Mexican state.’” (Wikipedia)

The 1994 action was preceded by a symbolic protest march, appropriately enough on October 12,1992, “The Day of the Race.”  According to Thomas Benjamin, “indigenous peoples in the colonial city of San Crist6bal de las Casas, in the southeastern Mexican state of Chiapas, reached its objective. In the courtyard of the beautiful baroque temple of Santo Domingo was the monument to the conquistador Diego de Mazariegos, founder of the city. One marcher knocked the statue off its base with a sledge hammer, and the crowd then beat it into fragments. Hundreds of marchers returned to their mountain homes with souvenirs of an unforgettable historical event. After surviving five centuries of systemic violence and exploitation, the natives of the highlands of Chiapas destroyed the premier symbol of their oppression. This event, along with other recent dramatic actions, has led one observer to remark that ‘they are living in a time of reconquest in Chiapas.’”  One playwright claimed, “We are in the new Time of the Mayas.” 

Thomas Benjamin, “A Time of Reconquest: History, the Maya Revival, and the Zapatista Rebellion in Chiapas” The American Historical Review, Vol. 105, No. 2, (Apr., 2000), pp. 417-450, available on Jstor.  

“President Carlos Salinas stated in his fifth state of the union address in 1993, unknowingly prescient, ‘in our nation there will always be battles for social justice, so long as the memory and example of Emiliano Zapata remains in Mexicans' hearts.’”

Dario Fernandez-Morera  wrote a brilliant article which puts the Zapatistas in historical context, “Revolutionary appeals: Chiapas tells the old story of peasant Indians used by urban intellectuals - Mexico Manana: After Chiapas and Colosio” appeared in Reason,  July, 1994.  

http://findarticles.com/p/articles/mi_m1568/is_n3_v26/ai_16075320
In recent Mexican politics, the chief opponent of Felipe Calderón was López Obrador who is a champion of the indigenous people of Mexico.  In 1996 he appeared on national TV drenched in blood following confrontations with police force for blocking Pemex oil wells to defend the rights of local indigenous people impacted by pollution.

Carlos Fuentes analyzed the narrow Calderón victory over Obrador: “Catholicism was an incredibly important factor that impelled Calderón - since PAN (National Action Party) is a Catholic party - towards the edge of victory. Its victory is a triumph of the Virgin of Guadalupe, the patron of Mexico. She is the only certain reality in Mexico. She is everything in which people really believe….The Virgin transfers the social scales. The poorest Mexicans, Lopez Obrador’s natural voters, trust in nothing more than in the Virgin. When Calderón presented himself as the Catholic candidate, he won. In California, 57% of Mexican immigrants voted for the Catholic Calderón.”

http://www.freerepublic.com/focus/f-news/1660837/posts
The importance of Our Lady of Guadeloupe figures throughout all Mexican history. Almost all revolutions and liberations have been fought in her name and under her banners.  Her relevance was even understood by Senator John McCain in his recent visit to Mexico: “His first stop today will be at the Virgin of Guadalupe Basilica, the most important Roman Catholic religious site in the Americas. Images of the dark-skinned Virgin are everywhere in Mexico and in many U.S. Hispanic homes, and the faithful ask for her aid with health issues and other daily challenges. Images of Mr. McCain at the basilica ‘are being directed at the Mexican community in the United States because they are symbols Mexicans over there also identify with,’ said political commentator José Antonio Crespo.” (Laurence Iliff and Alfred Corchado, “Mexico sizing up McCain” Dallas Morning News, July 3, 2008)

Indigenismo in Bolivia

Bolivia’s President, Evo Morales, claims to be the reincarnation of Túpac Katari, the 18th century Aymara rebel named after two previous rebels against Spanish control who were executed by the authorities.  Ironically, the Aymara were part of a group that had been conquered by the Incas.  Claiming to represent a wide swathe of territory from southern Mexico to the Peruvian Andes, Morales is fighting against both colonial and post-colonial republican rule.  He is described as both a populist and a socialist.  

Morales is also a big fan of Che Guevara and continues to pay tribute to him.  When the latter was in Bolivia leading an uprising against the CIA, he was caught, executed on October 9, 1967 and instantly became a martyr.  Recently Bolivian President Evo Morales asked:  “Who could ever consider themselves to be his successor? It is impossible to eclipse the life of Che. Nobody could do that. One could consider themselves the successor of Che only if they give their life for humanity. While we are still alive, we could never consider ourselves the successors of Che.” 

http://www.democracynow.org/2007/10/9/headlines
Morales is currently fighting independence movements among his regions which are more pro-capitalist.  In Santa Cruz they voted on May 5th and approved the referendum by 85%.  Morales’ strength is in the Indian highlands around the capital, La Paz; his weakness is the low-lying eastern provinces that are predominately of European origin.  Ruben Costas, Santa Cruz’s provincial leader said “This government wants a kind of socialism that is actually authoritarian.”  (WSJ, May 5, 2008)

Morales is using indigenismo as the Latin American equivalent to the race card.  John Lyons reported in a recent Wall Street Journal article that “Mr. Morales accuses his mixed-race rivals of opposing his plans to redistribute wealth because he says they are racists who dislike the nation’s indigenous majority.  He also likens them to Bolivia’s past military governments.” (WSJ, August 8, 2008)  

Argentinian Indigenismo

Argentina in many ways is the most European of all the Latin American countries due to the fact that the Indians were not as advanced nor as numerous as the Aztecs and the Incas.  They also were removed from Argentina in the 19th century Conquest of the Desert (1872-1896) and replaced by immigrants from Italy and Spain.  

In fact, for a while Argentina was going to be the “Colossus of the South.”  In spite of the brilliant defense of free markets, limited government, and a constitutional rule of law by Juan Bautista Alberdi and Domingo F. Sarmiento—to which we will return later—the title of Sarmiento’s famous book, Facundo: or, Civilization and Barbarism (New York: Penguin Books, 1998; originally published in 1845 and translated into English in 1868 by Mary Peabody Mann) hints at the barbarism of their opponent, Manuel Rosas, one of the exemplary caudillos of the nineteenth century.  

Carlos Rangel describes the appeal of indigenismo to young Argentines.  He points to the remarkable continuity from the pre-Columbian Indians to Manuel Rosas to Peron to the Monteneros, “As right-wing or left-wing Peronists or Montoneros, or members of the ‘People’s Revolutionary Army’ (also Marxist), they have no qualms about declaring themselves the heirs and avengers of the pre-Columbian Indians, or about giving to the tyrant Rosas the title of hero and precursor.”  (Rangel, p. 86)  In a footnote on the same page, “The Montoneros are the Argentine counterpart of the Uruguyan Tupamaros.  The name Montonero was first applied to the bands of irregulars who scourged the Latin-American countryside following the war of independence and, in some places, continued to do so even well into the twentieth century.”

Cuban Communism

Cuba and Fidel Castro are the mother lode of collectivism and tyranny in Latin America.  Every dictator who wishes to poke the U.S. in the eye considers Castro as one of their heroes.  Fidel cannot be separated from the hagiography connected with Che Guevara.  Ironically, he has been the most commercialized—the sale of T-shirts, bookmarks, and other memorabilia is astounding.  Fidel toddler T-Shirts can be found on the internet for a mere $10.99.  

Ernesto Che Guevara was born in Argentina in 1928 and was one of the key leaders of the 1959 Cuban revolution that overthrew the dictator Batista.  A true internationalist he exported revolution to other countries and fomented revolutionary activity in the Congo.  

One can find a full-length treatment of Che in Alvaro Vargas Llosa’s, The Che Guevara Myth and the Future of Liberty.  There is also a good brief article on Che Guevara as the Patron Saint of Warfare by William Ratliff:

http://www.hoover.org/publications/digest/13849247.html
Dolores Moyano Martin wrote a very rich article, “From El Cid to El Che: The Hero and the Mystique of Liberation in Latin America” for World & I in February 1988 and reprinted in the very useful book of readings, Politics and Social Change in Latin America: Still a Distinct Tradition? 4th edition by Howard Wiarda and Margaret MacLeish Mott, Westport: Praeger, 2003.  

She quotes the Peruvian Liberation Theologian, Gustavo Gutiérrez: “The liberation of our continent means more than overcoming economic, social and political dependence.  It means, in a deeper sense, to see the becoming of mankind as process of the emancipation of man in history.  It is to see man in search of a qualitatively different society in which he will be free from all servitude, in which he will be the artisan of his own destiny.  It is to seek the building of a new man.  Ernesto ‘Che’ Guevara wrote, ‘We revolutionaries often lack the knowledge and the intellectual audacity to face the task of the development of a new human being.” (Martin, 191)

At the end of her article, she returns to a brilliant plea for Sancho Panza.  “It took a brutal civil war for Spaniards to finally dismount Don Quixote’s Rocinante in favor of Sancho Panza’s donkey; it took much suffering for them to give up the exhilarating gallop of liberation for the tedious, arduous climb towards ordinary freedoms.  Will the Latin Americans also heed Sancho?  Will they listen to that eminently sensible squire’s words to his longsuffering master?: ‘Oh, please wait, Your Grace, because the New Man you see in the horizon is not new all but old Policarpo, the blacksmith, up to his old tricks, running from us as he still owes me payment for some pigs!  Forgive me, Sire, but Policarpo hails not from some magic island as Your Lordship insists but from a dusty piece of La Mancha that I know well.  Sinner that I am, Your Grace, but it seems to me that ever since we began as knight errants intent on liberating captives all we had are mishaps, poundings, punches, and more poundings, as if this were the only way to set the people free!’” (Martin, 204)

For a full treatment of Liberation Theology, see Michael Novak’s Will It Liberate? Questions About Liberation Theology, New York: Paulist Press, 1986.  

Paraguayan Indigenismo

Indigenismo had a totalitarian twist in Paraguay due to the remarkable Jose Gaspar Francia who ruled as El Supremo Dictador from 1810-1840.  Inspired by the French Revolution and Rousseau, he completely turned the country inward.  Robespierre and Babeuf are his natural precursors.  

There were no newspapers, no books, and if, by chance, you landed in Paraguay you were a virtual prisoner.  Brutal execution of Spanish sympathizers, he reflected the hot, burning envy of the mestizo who had been shunned by the Peninsular crowd.  He wanted revenge on those who had treated him badly for his “impure blood.”  He would not allow Europeans to marry other Europeans.  
He attacked the Catholic Church for spreading the doctrine of the “divine right of kings” and demoralizing the Indian masses with fatalism.  He, of course, did not really care about the political passivity that his totalitarian policies engendered amongst the common people.  

He was succeeded by Carlos Antonio López in March 1841.  In 1844 he was named president of the republic.  He ruled until 1862 and was succeeded by his son, Francisco, who ruled as dictator until 1870.  More expansionist than the Lycurgean autarchy of Francia, the López’ prepared for war and had rocky relationships with Argentina, Brazil, and Uruguay.  The War of the Triple Alliance, 1864-1870, was one of the bloodiest wars of Latin America in the 19th century.  
Although shunned by liberals for most of the 19th and 20th centuries, Garcia has been praised and reassessed by E. Bradford Burns.  They claim that Paraguay was the only true egalitarian revolution of the 19th century.  The comparisons to Castro are pretty remarkable.  Perhaps the best treatment of Francia is the novel, I, The Supreme, by the exiled Paraguayan novelist August Roa Bastos.  Bastos was exiled by Alfredo Stroessner (1912-2006) and ruled as President from 1954-1989.  As a staunch anti-communist, he was “our son of a bitch” until Presidents Carter and Reagan shunned him for his human rights violations.  Stroessner saw Bastos’ novel as a critique of his rule and forbade him from coming back to Paraguay.  
In Paraguay a Liberation Theology candidate for President, The Most Rev. Fernando Lugo, 56, former Catholic bishop of the diocese of San Pedro, in northern Paraguay, was suspended by the Vatican. Not only is he an enthusiastic supporter of liberation theology, but he also praises Chavez, Correa, and Morales for “their courage to carry out historic ruptures.”  He claims that his “Paraguayan way” to the “socialism of the twenty-first century” will be unique and painless. He calls for land reform but reassures his listeners by promising that it will be “neither traumatic nor violent.” http://www.hacer.org:80/current/Parag026.php
On July 30, 2008, Pope Benedict XVI granted Paraguay's president-elect, Fernando Lugo, an unusual waiver that will allow Mr. Lugo, a former bishop, to take office next month without violating church rules, a Vatican representative said Wednesday. The pope gave Mr. Lugo a special dispensation, downgrading him to layman's status. Mr. Lugo, who was elected president in April, was a Roman Catholic bishop for more than 10 years in the impoverished region of San Pedro before beginning his political career in 2006.

II. The Colonial Period: 1492-1810

If indigenismo supports the collectivist side of Latin America, is it balanced or simply enhanced by the European and Iberian impact?  There are numerous difficulties of interpretation here.  How can we distinguish between the medieval, renaissance, and baroque aspects of Iberian culture and their impact on Latin America?  How we can separate out the interrelated motives of God, Glory, and Gold?  How can we separate out the impact of political Spain and the Catholic Church?

Let’s begin by examining the motive of God, salvation, and the conversion of the Indians.  From the very beginning, European expansion and exploration were grounded in the European medieval traditions of the Spanish Reconquista and the spirit of the Crusades against the Muslims. The gold and silver that Columbus hoped to find in the New World would be used to fight another Crusade against the Muslims to take back the New Jerusalem.  

It is not without interest to note that Christopher Columbus’ confusion of the West Indies with the East Indies came about in part because of a desire to imitate the deeds of Marco Polo and more importantly, Alexander the Great.  As Adam Smith perceptively noted, “In his letters to Ferdinand and Isabella he called the countries which he had discovered, the Indies.  He entertained no doubt but that they were the extremity of those which had been described by Marco Polo, and that they were not very distant from the Ganges, or from the countries which had been conquered by Alexander.” (Wealth, IV.vii.a.8, 559-560)

The medieval background of Columbus’ self-understanding extends from Marco Polo’s Cipango to the Prester John stories.  Marco Polo’s fabulous stories of the wealth of the East certainly excited the European imagination: “I tell you that palace is of…unmeasured wealth.”  Its roof and floors are sheathed in gold “in such a way as we cover our house with lead.”  Abbas Hamdani wrote a brilliant succinct article, available in JSTOR, “Columbus and the Recovery of Jerusalem” in The Journal of the American Oriental Society, Vol. 99, No. 1, (Jan-March, 1979), pp. 39-48.  

If one could find the lost Christian kingdom of Prester John in the East, then one could surround Islam and establish new trade routes with the Orient.  Economic and religious zeal went hand in hand.  

The treatment of Columbus by Robert Payne emphasizes the Spanish pride in “the greatest conquistador of all--Christopher Columbus, who believed that the world was about to come to an end and on him devolved the burden of the mystery by which the world would be saved by the discovery of a lost Atlantis.  The tumultuous notes written by him in the Libro de la profezie testify to the calm acceptance of his own unerring mission in the world: ‘It was by no means mathematics, nor the charts of the ancient geographers, nor the deductions of reason which helped me to accomplish that which I did accomplish; but solely the prophecy of Isaiah about a new heaven and a new earth.’” (Payne, 103)

Christopher Columbus’ New World was firmly rooted in apocalyptic ideas stemming from the Franciscans and Joachim of Flora.  Columbus had millennial expectations of finding the New World and the new Eden in his voyages.  Christopher Columbus’ Book of Prophecies demonstrates his apocalyptic vision: “According to this calculation, only one hundred and fifty years are lacking for…the end of the world.  I believe that the Lord is hastening these things.  This evidence is the fact that the Gospel must now be proclaimed to so many lands in such a short time.  The Abbot Joachim, a Calabrian, said that the restorer of the House of Mount Zion would come out of Spain.” (Lara, p. 59)

One of Columbus’ accompanying ships in his fourth voyage was named Santiago.  Santiago Matamoros or Saint James the moor killer, the patron saint of the Reconquista, accompanied the Conquistadors to the New World.  Cortez’ men when fighting the Tabascans who greatly outnumbered the Spanish had a vision of St. James and St. Peter on horseback.  The son of Hernando Cortez, Don Martin Cortez was the Comendador of the Military Order of St. James.  John Eidsmoe, Columbus & Cortez, Conquerors for Christ (New Leaf Press, 1992)

The eschatological and millenarian background to Columbus and the Twelve Apostles (Franciscan missionaries) is laid out in a brilliant and beautifully illustrated book by Jaime Lara, City, Temple, Stage: Eschatological Architecture and Liturgical Theatrics in New Spain (Notre Dame, Indiana: University of Notre Dame Press, 2004).  A short version can be found in Lara, 2006.  

The Franciscans who came in the early 16th century were equally dominated by millennial expectations.  The influence of the radical Franciscans who eschewed private property was extremely important.  On this topic and many others of colonial historiography, the comprehensive book by D.A. Brading, The First America is invaluable (Brading, 1991).  His chapter on the “Franciscan Millenium” succinctly describes the spiritual conflicts and tensions between the Franciscans and the Dominicans.  

Nor should it be forgotten that during the Fifth Crusade in 1219 St. Francis went to Damietta, Egypt, to meet with Sultan Malik al-Kamil.  He went “in order to preach Christianity and convert the sultan.”  The recent book by Catholic author Frank M. Rega, Francis of Assisi and the Conversion of the Muslims, corrects the “portraits of St. Francis as little more than a Birkenstock-clad hippie, a Peace Corps social worker, or an effeminate tofu-eating Green Party activist.” For an interview with the author with more details:

http://www.lifesitenews.com/ldn/2008/apr/08040302.html
Franciscan impacts were reinforced by humanist Golden Age thinking.  G.V. Scammell stressed that the classical myth of the Golden Age was adopted by those who "especially, but by no means exclusively, those who knew little of what they described." (Scammell, 396)  European intellectuals and humanists tended to transmute the Indians into Noble Savages.  

The Golden Age is usually a projection of Europeans frustrated with the reality of the times in which they lived.  The Indians themselves have always fallen prey to the frustrated accumulation of evil in the European soul.  The Golden Age, Arcadias, and the Garden of Eden provide protective envelopes or pedestals to preserve the natives.  J.H. Elliott argues: “In the Decades of Peter Martyr, the first popularizer of America and its myth, the Indies have already undergone their subtle transmutation.  Here were a people who lived without weights and measures and ‘pestiferous moneye, the seed of innumerable myshceves.  So that if we shall not be ashamed to confesse the truthe, they seem to lyve in the goulden worlde of the which owlde wryters speake so much: wherin men lyved simplye and innocentlye without inforcement of lawes, without quarrelling Iudges and libelles, contente onely to satisfie nature, without further vexation for knowledge of thinges to come.’” (Elliott, 26)

The humanist influences of Erasmus and Thomas More operated directly upon both Franciscans and the secular clergy.  G.V. Scammell has provided the best summary of the work of Professor Bataillon, whose great work on Erasmus has not yet been translated: "From the work of Professor Bataillon we know how pervasive and potent was the influence of humanism, and in particular that of Erasmus, in Spain and Portugal.  Iberians studied at Paris, Louvain, Bologna and Florence; humanists, by no means all equally distinguished, were established in royal and private households; the universities of Alcala, Salamanca and Coimbra were in varying degrees centres for the dissemination of humanist doctrine; Iberian scholars dutifully edited texts and corresponded with the high priests of the cult elsewhere in Europe.

It was the Erasmian ‘philosophy of Christ’ which detailed the way to spiritual regeneration; and it was Erasmian humanism which inculcated the virtues of writing of a high moral purpose--of history, fact, truth--in a society naturally attracted to more light-minded diversions.  It was men trained in this atmosphere and tradition who as missionaries and administrators were to approach the New Worlds with what now appears as such refreshing and impressive honesty and enthusiasm; advocating social and religious experiment, attempting to record, understand and assess what they encountered.  So the Italian-educated Rodrigo de Santaella (d. 1509), translator of Marco Polo and founder of Seville University, was quick to respond to the new knowledge of man and nature revealed by Columbus.  The distinguished Portuguese mathematician Pedro Nunes, who amongst other things first demonstrated the true nature of a rhumb, and his compatriot the botanist Garcia d'Orta, who proclaimed ‘I have nothing to say but the truth and what I know’, both studied at Salamanca.  Fray Juan de Zumarraga, the first bishop of Mexico, and Vasco de Quiroga, who alike laboured to produce in the Americas the perfect Christian community, were both devotees of Thomas More, as was in all probability Bartolome de Las Casas, the redoubtable opponent of Indian slavery." (Scammell, 398)

Juan de Zumárraga (1468 –1548) was both a Franciscan prelate and the first bishop of Mexico.  His annotated copy of More’s Utopia is still available to be read.  He established the first college library and established schools to teach the indigenous boys Latin and the liberal arts. 

The secular clergy was not far behind in the establishment of actual utopian communities.  Don Vasco de Quiroga (1470-1565) is the most well known of the community builders.   As the first Bishop of Michoacan from 1538, he created villages to gather together the scattered Indians.  He was also inspired by Thomas More’s Utopia. 

The only reference of Hanke to the influence of Sir Thomas More is in distinguishing the approach of Las Casas from the "ordinances set forth by Bishop Vasco de Quiroga in his will in 1565 to govern the Indian communities of New Spain, which were obviously inspired by Sir Thomas More's Utopia." (Hanke, 1949, p. 56)

Scammell’s , "That great and noble man Vasco de Quiroga had earlier concluded that the New World was so called because it embodied primeval virtue, and in Mexico, fortified by his reading of Lucian on the Age of Gold, set about reorganizing native society according to the precepts of More's Utopia, that innocence might be the basis of the purest Christianity." (Scammell, 396, footnotes to Zavala)  Scammell argues that the "discovery and conquest stimulated, though rarely initiated, debate and discussion.  The legality of slavery and the nature of a just war--well-worn medieval themes--were re-examined in the fierce and far-ranging controversy that flared up in Castile in the first half of the century on the questions of her title to an ever-growing American empire and the rights of its native population." (Scammell, 390)

Not only does Scammell discuss More and Erasmus, but there is also the influence of Savonarola: "Senor Maravall has shown the impact in the Spanish empire of Italian apocalyptic traditions and the teachings of Savonarola which were to impel Franciscan missionaries to attempt to create in the New World a replica of the apostolic church." (Scammell, 397-398)  Elliott thinks that the influence of Savonarola was even greater than that of Erasmus.  

The European Dream of a Utopia was, perhaps, omnipresent but was it to come to fruition?  Elliott poignantly put it, "For a moment it seemed as if the dream of the friars and the humanists would find its realization in Vasco de Quiroga's villages of Santa Fe in Mexico.  But the dream was a European dream, which had little to do with the American reality.  As that reality came to impinge at an increasing number of points, so the dream began to fade." (Elliott, 27; refers to Warren)

Combined with the vision of the indigenous Indians as innocent and simple, Quiroga “would elevate the life of the aborigines to a degree of virtue and humanity impossible amid the ambition, pride, and malice of society in Europe.” (C.H. Haring, The Spanish Empire in America, New York: Harcourt, Brace & World, 1963, p. 179)  He wrote the Council of the Indies in 1531, “There are so many Indians that they are like the stars of the sky and drops of water in the sea, without number.  Their manner of living is chaos and confusion, and there is no way of putting them in order or promoting good Christian life, eliminating drunkenness, idolatry, and other evils, unless they can be placed together in well-ordered communities.  They now live scattered around without the direction or cooperation of civic life.” (James A. Magner, Men of Mexico Milwaukee: Bruce Publishing Company, 1943, p. 120)

For a while, the attempt of the Spanish Empire to ride herd over the Conquistadors and criollos seemed to be the wave of the future.  Through the influence of Las Casas, they won the debates.  The Indians were not natural slaves as was argued on Aristotelian terms by Sepulveda.  They had rights that the Empire intended to protect.  

Robert Royal has pointed out the paradox that the very ability to carry out a critique of Columbus for violating universal human rights could only be developed after the Spanish development of these ideas in the wake of the Spanish conquest of the New World.  He pointed to the arguments of Las Casas at Valladolid in 1550 against the advocate for the colonists Juan Gines de Sepulveda.  

Vitoria and Soto were two Dominicans who carried on the Scholastic traditions of Aquinas in opposition to Duns Scotus.  "Soto summarized for the government the arguments in the famous debate between Fray Bartolome de Las Casas and Juan Gines de Sepulveda concerning the causes which might justify war against the Indians and their consequent subjection." (Riaza, 264)

Father Las Casas crusaded to protect them but it was too late.  The void was filled with African slaves.  The encomienda system saved Columbus money by giving his workers slaves instead of money.  The net impact of the Castilian debate on Spanish policy has been thought to be insignificant.  According to Scammell, "We may likewise doubt, after the recent work of scholars in Europe and the Americas, whether the impressive Castilian debate on Indian rights had any other effect beyond the establishment of a Jesuit state in Paraguay.  Whatever idealists might hope, the condition of the native South American peoples remained intolerable.  The tyranny of local caciques persisted, for example, in Guatemala. The change from the slave labor of the encomienda--the initial form of colonial exploitation--to the forced labour of the repartimiento in mid-century was largely a matter of terminology.  As a result of government legislation the Indians now got a wage, and royal officials parcelled them out according to the needs of landed proprietors.  But in some regions (e.g. Guatemala) it was impossible to enforce the laws; elsewhere (Paraguay and Chile) they were ineffective; and in any case by advancing wages it was possible for landowners to keep the natives in their debt, and thereby in a subjection barely distinguishable from slavery." (Scammell, 400)

In the 17th century, there was another outburst of Golden Age thinking, this time by the Jesuits.  The Jesuits became the main importers of collectivist ideas.  Drawing perhaps on the collectivism of the Incas, the Jesuits continued to eschew private property in the name of a utopian vision.  The collectivist inspiration for the Jesuits in creating the Reductions of Paraguay has been attributed to several influences including Tomasso Campanella’s City of the Sun.   Félix Luna captured the collectivist nature of the Reductions quite well: “I have sometimes thought that towards the middle of the seventeenth century the Jesuits must have said to themselves something like ‘We no longer have anything to do in Europe.  That civilization is corrupted by profit, greed, and cruelty.  Let us find a place to try out a completely different kind of civilization, one in which the spirit of profit does not exist, where people work for each others’ benefit and nobody has any money because they have no need for it; somewhere people can live as brother and sisters.’  From a certain point of view the regime in Jesuit towns can, economically speaking, be described as socialist.  No one possessed anything of their own other than basic household items and everybody’s needs were met by the community ‘from each according to his abilities, to each according to his needs.’” Félix Luna, A Short History of the Argentineans, Buenos Aires, Planeta, 2000, pp. 29-30)

Although the impact of the Franciscans and Jesuits leaned on the side of collectivism, the School of Salamanca—late Scholastics, mainly Dominicans—had a different impact in the direction of the free market.  For a complete treatment of these thinkers, see Alejandro Chafuen’s Christians for Freedom: Late-Scholastic Economics, San Francisco: Ignatius Press, 1986, Foreword by Michael Novak.  There is a great body of scholarship including Joseph Schumpeter, Raymond de Roover, Marjorie Grice-Hutchinson, and Murray Rothbard which suggest the liberalism of these European thinkers.   

Glory to Gold

Now that we have paid our obeisance to God, let us make our initial approach to Glory by stepping back to the world of Cervantes’ Don Quixote.  Miguel di Unamuno makes an extraordinary transition from the religious world to the secular world in the character of Don Quixote.  He notes, “The greatest falsehood in history is so-called universal history.  Take, for example, Don Quixote.  Don Quixote did not go to Flanders, did not embark for America, did not attempt to take part in any of the great historic enterprises of his time; he only traveled the dusty roads of La Mancha in order to succour the needy whom by chance he might meet, and then and there to right their wrongs.  His heart told him that by conquering the windmills of La Mancha all other windmills were thereby conquered, and by the chastisement of Juan Haldudo the Rich all rich, greedy, and heartless masters were in his person chastised.  Because, and do not doubt it, when one sinner shall have been wholly and completely castigated, sin will begin to disappear from the world, and will soon disappear altogether.  As has already been said, Don Quixote was a faithful disciple of Christ; and Jesus of Nazareth, in the fields and on the roads of little Galilee, made of his life an eternal example.  He went up to no city but Jerusalem, nor Don Quixote to any but Barcelona, the Jerusalem of our knight.” (Unamuno, 1927, 229-230)

Furthermore, his observation on the complexity of motives in Don Quixote and Sancho Panza, touches on many difficulties that we will perceive: “Observe how promptly Sancho makes for the booty the moment an adventure begins, revealing how true to his breed he was.  Few things so elevate Don Quixote as his contempt for worldly riches.  He embodied the best of his caste and his people.  He went not out like the Cid to battle, ‘foretasting booty’ and with intent to ‘cast out care and gain richesse’ (Poema del Cid, v. 1189); nor would he ever have said what is attributed to Francisco Pizarro on the island of Gallo when, tracing on the ground with his sword an east-and-west line, and pointing to the south as his course he exclaimed: ‘This is the way to Peru and riches; that is the way to Panama and poverty; let every good Castilian choose the best course for him.’  Of another temper was Don Quixote.  He never sought gold.  And even Sancho, who began by seeking it, we shall see little by little acquiring a craving and love for glory, and faith in glory, a faith to which Don Quixote was leading him.  And it must be admitted that even our conquerors of America always united a thirst for glory with their thirst for gold, although it is not in each case possible to distinguish the one from the other.  Upon a peak in Darien, on that glorious September 25, 1513, when, on his knees and weeping for joy, Vasco Nunez de Balboa discovered the new sea, it was with the same breath, they say, that he spoke to his companions of both riches and glory.  The sad part is that glory was usually a pander to avarice.  Greed, ignoble greed, was our undoing.” (Unamuno, 1927, 42-43)

The novels of chivalry were very important in forming the minds and imagination of the Conquistadores.  Irving A. Leonard has pointed out that, “After 1500 particularly [the conquistador’s] imagination was kindled to an almost mystical exaltation of adventure and romance by the many books which began to pour from the presses.  These [novels of chivalry] brought to his fevered mind seemingly authentic accounts of fantastic places, riches, monsters, and enchantment, and he burned to discover and possess for himself the realities that they described.  To the Conquest itself, as a result was imparted a spirit of romance and chivalry...” (Quoted in Powell, 1985, 18) 

Let us move to a consideration of secular political and economic issues by examining some overall assessments of the impact of discovering the New World.  

The first such is the carefully guarded one of López de Gómara's history of the Spanish territories in the New World.  “The greatest event since the creation of the world (excluding the incarnation and death of Him who created it) is the discovery of the Indies.”  “Dedication to Charles V” of his General History of the Indies, 1552. (quoted in Elliott, 10)  Notice the qualifier, “excluding the incarnation and death of Him who created it.” 

Charles V found his treatment of the Conquistadors, Pizarro and Cortés, too sympathetic to the grandees of the New World with whom he was currently engaged in conflict. He proscribed the book in the Spanish empire.  Unfortunately for López de Gómara, the book “was published the same year as the Brevissima relacion de la destruccion de las Indias, whose author (the formidable "Defender of the Indians" Bartolome de las Casas) was perceived to have almost single-handedly turned Charles V against the conquerors at least a decade before Lopez de Gómara set out to praise them.”  Paul Lokken’s review of Cristian A. Roa-de-la-Carrera. Histories of Infamy: Francisco Lopez de Gómara and the Ethics of Spanish Imperialism 2005. 

http://www.h-net.org/reviews/showrev.cgi?path=326691191169548
Adam Smith assessment is a little less guarded than the effusion of Gómara:  “The discovery of America, and that of a passage to the East Indies by the Cape of Good Hope, are the two greatest and most important events recorded in the history of mankind.” (Adam Smith, Wealth of Nations (IV.vii.c.80, 626))

Smith with characteristic intellectual modesty thought that the “short period” of two and three centuries, which had elapsed between the discoveries and his time, had not been enough so that “whole extent of their consequences can have been seen.”  But with a sense of irony and realism, he asks, “What benefits, or what misfortunes to mankind may hereafter result from those great events no human wisdom can foresee.” (Ibid.) 

A third general assessment at about the same time as Adam Smith came from the French Philosophe, Abbe Raynal, author of Histoire philosophique et politique des etablissements et des commerce des Europeens dans les deux Indes (Amsterdam, 1770, 4 vols., English translation 1776).  He circumspectly states:  “No event has been so interesting to mankind in general, and to the inhabitants of Europe in particular, as the discovery of the new world, and the passage to India by the Cape of Good Hope.”

That “interesting” does not necessarily mean good is indicated by the fact that Raynal used the profits of this cooperative work with Diderot and d’Holbach to provide prizes for a discussion on the topic of whether the discovery of America had been a misfortune for Europe.  

We have the interesting possibility here of a negative-sum game interpretation of imperialism: one empire’s loss (the Indies) is another empire’s (Europe) loss. This is contrary to most modern exploitation theories, which are more inclined to a zero-sum game analysis, such as the dependency theorists inspired by the Argentine, Raúl Prebisch.  Prebisch assumes that the loss of the periphery countries is the gain of the center countries.  

Our fourth and final interpretation is Karl Marx.  He, of course, takes a very similar view to the dependency theorists.  Capitalism destroyed the tottering feudal order: “The discovery of America, the rounding of the Cape, opened up fresh ground for the rising bourgeoisie.  The East-Indian and Chinese markets, the colonization of America, trade with the colonies, the increase in the means of exchange and in commodities generally, gave to commerce, to navigation, to industry, an impulse never before known, and thereby, to the revolutionary element in the tottering feudal society, a rapid development.” (Marx and Engels, Communist Manifesto, 1848). 

Marx is quick to add the imperialistic charge later developed as a general model by V.I. Lenin: “The discovery of gold and silver in America, the extirpation, enslavement and entombment in mines of the aboriginal populations, the beginnings of the conquest and looting of the East Indies, the turning of Africa into a warren for the commercial hunting of black skins, signalized the rosy dawn of the era of capitalist production.” (quoted in Robert Royal, p. x) 

Adam Smith is our most nuanced guide to the significance of the New World.  Although Columbus was looking for trade with the East Indies what he found was a “country quite covered with wood, uncultivated, and inhabited only by some tribes of naked and miserable savages.” (IV.vii.a.8, p. 559)

Adam Smith would never have fallen for the indigenismo of later liberal intellectuals.  What, in fact, did the Americans owe to the policy of Europe?  Smith quoting Virgil, declared, “Magna virum mater!” (The great strength of the mother).  The great strength was the character of the citizenry.  In this age of Columbus bashing it is perhaps appropriate to note Smith’s words: “It [the policy of Europe] bred and formed the men who were capable of achieving such great actions, and of laying the foundation of so great an empire; and there is no other quarter of the world of which the policy is capable of forming, or has ever actually and in fact formed such men.  The colonies owe to the 

policy of Europe the education and great views of their active and enterprizing founders;...” (IV.vii.b.64)

“In consequence of the representations of Columbus, the council of Castile determined to take possession of the countries of which the inhabitants were plainly incapable of defending themselves. The pious purpose of converting them to Christianity sanctified the injustice of the project. But the hope of finding treasures of gold there was the sole motive which prompted to undertake it; and to give this motive the greater weight, it was proposed by Columbus, that the half of all the gold and silver that should be found there, should belong to the crown. This proposal was approved of by the council.” (IV.vii.i)

Adam Smith recognized the close connection between these motivations and those of alchemy.  “The same passion which has suggested to so many people the absurd idea of the philosopher's stone, has suggested to others the equally absurd one of immense rich mines of gold and silver. They did not consider that the value of those metals has, in all ages and nations, arisen chiefly from their scarcity, and that their scarcity has arisen from the very small quantities of them which nature has anywhere deposited in one place, from the hard and intractable substances with which she has almost everywhere surrounded those small quantities, and consequently from the labour and expense which are everywhere necessary in order to penetrate, and get at them. They flattered themselves that veins of those metals might in many places be found, as large and as abundant as those which are commonly found of lead, or copper, or tin, or iron.” (IV.vii.19)

“As long as the whole, or the greater part of the gold which the first adventurers imported into Europe was got by so very easy a method as the plundering of the defenceless natives, it was not perhaps very difficult to pay even this heavy tax; but when the 

natives were once fairly stript of all that they had, which, in St. Domingo, and in all the other countries discovered by Columbus, was done completely in six or eight years, and when, in order to find more, it had become necessary to dig for it in the mines, there was no longer any possibility of paying this tax. The rigorous exaction of it, accordingly, first occasioned, it is said, the total abandoning of the mines of St. Domingo, which have never been wrought since. It was soon reduced, therefore, to a third; then to a fifth; afterwards to a tenth; and at last to a twentieth part of the gross produce of the gold mines. The tax upon silver continued for a long time to be a fifth of the gross produce. It was reduced to a tenth only in the course of the present century. But the first adventurers do not appear to have been much interested about silver. Nothing less precious than gold seemed worthy of their attention.” (IV.vii.16)

“In the countries first discovered by the Spaniards, no gold and silver mines are at present known which are supposed to be worth the working. The quantities of those metals which the first adventurers are said to have found there, had probably been very much magnified, as well as the fertility of the mines which were wrought immediately after the first discovery.” (IV.vii.20)

Although the interest of the Spanish switched to Mexico and Peru, Smith’s view of these natives of America only a notch above the miserable and naked savages of St. Domingo and the Caribbean islands.  “Before the conquest of the Spaniards there were no cattle fit for draught, either in Mexico or Peru.  The lama was their only beast of burden, and its strength seems to have been a good deal inferior to that of a common ass.  The plough was unknown among them.  They were ignorant of the use of iron.  They had no coined money, nor any established instrument of commerce of any kind.  Their commerce was carried on by barter.  A sort of wooden spade was their principal instrument of agriculture.  Sharp stones served them for knives and hatchets to cut with; fish bones and the hard sinews of animals served them for needles to sew with; and these seem to have been their principal instruments of trade.  In this state of things, it seems impossible, that either of those empires could have been so much improved or so well cultivated as at present, when they are plentifully furnished with all sorts of European cattle, and when the use of iron, of the plough, and of many of the arts of Europe, has been introduced among them.  But the populousness of every country must be in proportion to the degree of its improvement and cultivation.  In spite of the cruel destruction of the natives which followed the conquest, these two great empires are, probably, more populous now than they ever were before: and the people are surely very different; for we must acknowledge, I apprehend, that the Spanish creoles are in many respects superior to the ancient Indians.” (IV.vii.b.7, pp. 568-569)  

“All the other enterprizes of the Spaniards in the New World, subsequent to those of Columbus, seem to have been prompted by the same motive. It was the sacred thirst of gold that carried Ovieda, Nicuessa, and Vasco Nugnes de Balboa, to the Isthmus of Darien ; that carried Cortes to Mexico, Almagro and Pizarro to Chili and Peru. When those adventurers arrived upon any unknown coast, their first inquiry was always if there was any gold to be found there; and according to the information which they received concerning this particular, they determined either to quit the country or to settle in it.” 

(IV.vii.17)

“What those adventurers were reported to have found, however, was sufficient to inflame the avidity of all their countrymen. Every Spaniard who sailed to America expected to find an El Dorado. Fortune, too, did upon this what she has done upon very few other occasions. She realized in some measure the extravagant hopes of her votaries; and in the discovery and conquest of Mexico and Peru (of which the one happened about thirty, and the other about forty, years after the first expedition of Columbus), she presented them with something not very unlike that profusion of the precious metals which they sought for.” (IV.vii.20)

The adage that nothing fails like success is Smith’s verdict on the “good fortune” of the Spanish in finding what they were looking for.  What were the consequences of Spanish success?  

“Of all those expensive and uncertain projects, however, which bring bankruptcy upon the greater part of the people who engage in them, there is none, perhaps, more perfectly ruinous than the search after new silver and gold mines. It is, perhaps, the most disadvantageous lottery in the world, or the one in which the gain of those who draw the prizes bears the least proportion to the loss of those who draw the blanks; for though the prizes are few, and the blanks many, the common price of a ticket is the whole fortune of a very rich man. Projects of mining, instead of replacing the capital employed in them, together with the ordinary profits of stock, commonly absorb both capital and profit. They are the projects, therefore, to which, of all others, a prudent lawgiver, who desired to increase the capital of his nation, would least choose to give any extraordinary encouragement, or to turn towards them a greater share of that capital than what would go to them of its own accord. Such, in reality, is the absurd confidence which almost all men have in their own good fortune, that wherever there is the least probability of success, too great a share of it is apt to go to them of its own accord.” (IV.vii.18)

“But though the judgment of sober reason and experience concerning such projects has always been extremely unfavourable, that of human avidity has commonly been quite otherwise.” (IV.vii.19)

Human avidity indulged in the dream of El Dorado, the fabled land where the clothing of kings and commoners and even the kitchen pots and pans were made of gold. Gonzalo Pizzaro was to go in search of it in 1541 and ended up in revolt against Charles V.  The lust for power was powerfully portrayed in the movie, Aguirre: The Wrath of God, directed by Werner Herzog.  Don Lope de Aguirre, played by Klaus Kinski, is consumed with visions of conquering all South America.  

Sir Walter Raleigh set out in 1595 to find it near the Orinoco River.  El Dorado was according to Adam Smith, “The dream of Sir Walter Raleigh [which] may satisfy us, that even wise men are not always exempt from such strange delusions. More than a hundred years after the death of that great man, the Jesuit Gumila was still convinced of the reality of that wonderful country, and expressed, with great warmth, and, I dare say, with great sincerity, how happy he should be to carry the light of the gospel to a people who could so well reward the pious labours of their missionary.” (IV.vii.a.19, p. 563)

The slave trade, colonial exploitation, the development of the rentier mentality which hopes to get rich quick at someone else’s expense, piracy, lack of respect for property rights, and an expanded aggressive military state pursuing nationalistic goals were quickened if not originated by these discoveries.  

“A project of commerce to the East Indies, therefore, gave occasion to the first discovery of the West. A project of conquest gave occasion to all the establishments of the Spaniards in those newly discovered countries. The motive which excited them to this conquest was a project of gold and silver mines; and a course of accidents which no human wisdom could foresee, rendered this project much more successful than the undertakers had any reasonable grounds for expecting.” (IV.vii.?)

“The first adventurers of all the other nations of Europe who attempted to make settlements in America, were animated by the like chimerical views; but they were not equally successful. It was more than a hundred years after the first settlement of the 

Brazils, before any silver, gold, or diamond mines, were discovered there. In the English, French, Dutch, and Danish colonies, none have ever yet been discovered, at least none that are at present supposed to be worth the working. The first English settlers in North America, however, offered a fifth of all the gold and silver which should be found there to the king, as a motive for granting them their patents. In the patents of Sir Walter Raleigh, to the London and Plymouth companies, to the council of Plymouth, etc. this fifth was accordingly reserved to the crown. To the expectation of finding gold and silver mines, those first settlers, too, joined that of discovering a north-west passage to the East Indies. They have hitherto been disappointed in both.” (IV.vii.22)

Smith distinctly emphasizes that, “To the natives, however, both of the East and West Indies, all the commercial benefits which can have resulted from those events have been sunk and lost in the dreadful misfortunes which they have occasioned.” (IV.vii.c.80, p. 

626)

Incidentally, the search for gold helped explain the debacle of the original Jamestown colony: “In Virginia the colonists at Jamestown were at first so bewitched by the prospect of El Dorado that many of them searched for gold rather than plant crops.  Starvation was the result when the gold turned out to be non-existent.” (Gordon, p. 53)

What were the effects of the Spanish good fortune in finding gold?  

John Maynard Keynes has made much of the profit inflation as the source of modern capitalism.  Drawing on Earl J. Hamilton’s work, he has the following curious footnote: “But I am not aware that statistical data were available prior to the researches of 

Professor Hamilton; and historians, as is their wont, have attributed these things to moral and political causes, such as idleness, superstition and luxury, neglecting, for the most part, monetary influences--just as to-day the troubles of England are attributed to the idleness of the workers, the obscurantism of the trade unions and the inefficiency of the employers, factors which would be worth more as explanations if they could be shown to be peculiar to the present age.” (p. 155, Vol. II) 

But even Hamilton argued in the final paragraph: “Through possession of El Dorados in New Spain and Peru, Spaniards expected to wax prosperous without work....Jean Bodin seemed to realise that gold and silver from the New World tended to make indolent the Spaniards of his day ( Reponse aux Paradoxes de Malestroit, Paris, 1568).” (Hamilton, 357) But the irony is that one usually has to work very hard to search for an El Dorado.        

Spain’s economic situation after the death of Charles V was described in the following words: “The economy of Spain had proved unequal to the strain imposed upon it.  Her wealth, instead of nourishing home resources, fatally competed with them.  Inflation halted initiative and caused commercial stagnation.  Abroad, as the revolt in the Netherlands assumed the proportions of a long and costly war, her commitments began to eat up first her overseas profits, then her internal revenue.  Society, lacking the strong 

bourgeois elements that was [sic] already powerful in other countries, froze into a rigid hierarchy of classes.  The rich became richer, and poor poorer.” Henry Kamen, “Spain’s Dominion” in The Age of Expansion, ed. Hugh Trevor-Roper (New York: McGraw-

Hill Book Company, 1968), p. 44.  

Elliott raises the question of what the successful did with their profits from the Indies: “Some of the money was reinvested in further commercial or financial enterprises, at home or in America; some of it was used to grease the palms of royal officials; some of it was gambled away.  But much of it was inevitably devoted to improving the status of merchant families and enabling them to live in the manner of the aristocracy.  A study of the great Espinosa dynasty in sixteenth-century Spain records sixty-nine members of the family as business-men.  Of these, forty-four had commercial contacts with the Indies.  Many of them look and behave like Sombart’s archetypal capitalists; but the final impression given by the Espinosa family history is of a gradual retreat from business, and of the transformation of entrepreneurs into comfortable rentiers .” (Elliott, 67, Old)

The Dominican Republic and Haiti are both part of Hispaniola, the Spanish isle, so named and discovered by Columbus in December of 1492.  Parts of Columbus’s first crew stayed to settle and the Indians annihilated them.  On his second voyage with seventeen ships he founded Isabella and had to contend against the hidalgos, or lower level nobles “who had come to Hispaniola in search of riches and who considered below their station obligatory work with their hands side-by-side with common people.” (Frank Moya Pons, Historia Colonial de Santo Domingo, p. 54, quoted in Harrison, p. 61)  Another description was “...many of the settlers were utterly useless, inefficient men, who joining the expedition without the slightest knowledge of any vocation or trade, had expected they were simply to pick up gold as they wanted, while leading a life of indulgence and idleness...many of them were the dregs of the population of Spain.” (Harrison, pp. 61-62)

Jose Ramon Lopez has attributed to “the ignorant soldier and the criminal freed from prison” the idea that “Government...was the arbitrary order which had to be blindly obeyed.  Wealth was obtained through battle and conquest; work was for the slave; and commerce was for the Jew, who had just been expelled from the peninsula.” (quoted in Harrison, 71)

Powell has warned us against various aspects of these arguments.  The idea that only the Englishmen came to the New World to build homes distorts the reality of Spanish motivation.  “The oldest homes in  America are those built by Spaniards, conquistadores who were also colonists.  The second voyage of Columbus, in 1493, carried some 1,500 colonists, along with all the paraphernalia (seeds, plantings, livestock, etc.) normally needed in such enterprises.” (Powell, 19)  He also argues that the “Spanish government made every effort to keep criminals and other socially undesirable elements from migrating to America;...” (Powell, 18)

The hidalgo mentality could take advantage of the flow of precious metals into Spain as the source of running an unfavorable balance of trade with every part of the world.  As modern classical liberals are fond of pointing out, the imports that one gains are the gains from trade and the hard work and products that we export are the costs.  How similar is the expression of opinion of Alfonso Nunez de Castro in 1675: “Let London manufacture those fabrics of hers to her heart’s content; Holland her chambrays; Florence her cloth; the Indies their beaver and vicuna; Milan her brocades; Italy and Flander their linens, so long as our capital can enjoy them; the only thing it proves is that all nations train journeymen for Madrid and that Madrid is the queen of Parliaments, for all the world serves her and she serves nobody.” (quoted in Cipolla, 234)

Vives has stressed the negative attitudes toward work and labor that the hidalgo mentality generated.  He describes the customs and laws which placed a “stigma of social dishonour on the mechanical occupations, as they were called at the time.” (Vives, 

127)  “Groaning under the weight of all the disadvantages (direct taxes fell exclusively upon him) and none of the advantages, it is not surprising that the poor commoner of the seventeenth century should have pinned all his hopes on changing his status and going over to the other camp by purchasing a patent of hidalguia, or minor nobility.  The hidalgo or knight received tax exemptions in exchange for providing military service.  In fact, what often happened was that they paid large taxes, kept their rank, and avoided military service that had lost its “functional” character because of the rise of professional armies.  The hidalgos were solaced by legal fictions.

But Vives concludes, “the Castilian hidalgos of the seventeenth century deprived the Spanish economy of an enormous human potential, which went into other, completely unproductive professions: ‘Church, royal household, or the sea.’” (Vives, 129)

Tawney compared Spain to “an heir endowed by the accident of an eccentric will.”  In other words Spain was richer, but not more developed.  She used her capital for enjoyment and profusion rather than investment and capital accumulation.  Easy come, easy go.  Or as Cipolla put it, “Spain never developed to begin with.” (Cipolla, 233)

Spanish pride forbade showing poverty, and thus often causing people to spend more than they could reasonably afford to keep up appearances. The meditation of Miguel de Unamuno, The Life of Don Quixote and Sancho, on the tear in Don Quixote’s stockings gets to the essence of this trait as well as human sinfulness centering on pride. (Unamuno, 218-225)

It is estimated that there were 600,000 Indians when Columbus arrived and in 1508 the population had dwindled to 60,000; ten years later there were only 3,000--in spite of the fact that 40,000 had been imported from neighboring islands.  

Again Powell warns us: “Decrease in Indian population, which was from multiple causes, was a serious concern of Spain’s royal officials and monarchy throughout the sixteenth century and later; it was repeatedly treated in royal cedulas, viceregal correspondence, etc.  That is why our distinguished authority on Latin America, Professor Lewis Hanke, can make such statements as this: ‘No European nation..., with the possible exception of Portugal, took her Christian duty toward native peoples so seriously as did Spain.’“ (Powell, 17)

Father Las Casas crusaded to protect the Indians, but his protection of the Indians came at the expense of black slavery, which he condoned.  The encomienda system saved Columbus money by giving his workers slaves instead of money.  The void of Indian labor was filled with African slaves.  Las Casas later repented about what he had done to the Africans.  

Adam Smith, anticipating Time on the Cross, made the shrewd observation: “In America and the West Indies the white people even of the lowest rank are in much better circumstances than those of the same rank in England, and their consumption of all the luxuries in which they usually indulge themselves is probably much greater.  The blacks, indeed, who make the greater part of the inhabitants both of the southern colonies upon the continent and of the West India islands, as they are in a state of slavery, are, no doubt, in a worse condition than the poorest people either in Scotland or Ireland.  We must not, however, upon that account, imagine that they are worse fed, or that their consumption of articles which might be subjected to moderate duties, is less than that even of the lower ranks of people in England.  In order that they may work well, it is the interest of their master that they should be fed well and kept in good heart, in the same manner as it is his interest that his working cattle should be so.  The blacks accordingly have almost every where their allowance of rum and of molasses or spruce beer, in the same manner as the white servants; and this allowance would not probably be withdrawn, though those articles should be subjected to moderate duties.” (V.iii.77, p. 939)

On the liability side of the discovery of the New World for Adam Smith was the transmutation of cameralism or petty police states into imperial empires via mercantilism.  It raised “the mercantile system to a degree of splendor and glory which it could never otherwise have attained to...But, in consequence of those discoveries, the commercial towns of Europe, instead of being the manufacturers and carriers for but a very small part of the world...have now become the manufacturers for the numerous and thriving cultivators of America, and the carriers, and in some respects the manufacturers too, for almost all the different nations of Asia, Africa, and America.” (IV.vii.c.81, p. 627)

Braudel has pointed out that this “la trahison de la bourgeoisie” was not simply a characteristic of Spain, but was a European phenomenon.  

The problem is to distinguish the bourgeois (human?) “desire to better our condition” from these aristocratic urges.  Elliott quotes a Frenchman, Marc Lescarbot, writing in 1609: “Three things induce men to seek distant lands and to leave their native homes.  

The first is the desire for something better.  The second is when a province is so inundated with people that it overflows...The third is divisions, quarrels and lawsuits.” (quoted in Elliott, 76)

The Indianos and Peruleros were similar to the nabobs who came back to England filled with riches from the colonies and the East India trade.  “Some of the money from the Indies went in conspicuous consumption on a scale which amazed or scandalized even a people accustomed to opulent display.  Some of it was devoted to charitable works and religious foundations, like St Teresa’s convent of San Jose in Avila.” (Elliott, 77)

Adam Smith was particularly acute on the problem of opulent display in the colonies.  Government extravagance is bad in and of itself, but they “serve to introduce among them the habit of vanity and expence upon all other occasions...the ruinous taxes of private luxury and extravagance.” (Smith, Wealth, IV.vii.b.20, p. 574)

Smith also identifies the ecclesiastical government as being “extremely oppressive.”  In all the colonies, “Tithes take place...and are levied with the utmost rigour in those of Spain and Portugal.  All of them besides are oppressed with a numerous race of mendicant friars, whose beggary being not only licensed, but consecrated by religion, is a most grievous tax upon the poor people, who are most carefully taught that it is a duty to give, and a very great sin to refuse them their charity.  Over and above all this, the clergy are, in all of them, the greatest engrossers of land.” (Smith, Wealth, IV.vii.b.20, p. 574) 

There is an interesting painting by Murillo of S. Diego of Alcala.  On the far right is one of the picaros—the poor noblemen whose honor prevented them from taking up a trade but not from begging.  This could be an additional “grievous tax upon the poor people” in Adam Smith’s words.  

As Vives noted, “The free soup of the convents, distributed indiscriminately to every sort of vagabond and needy person, raised begging to the status of a modus vivendi, was a contributing cause to ‘that sort of religious aura with which Spaniards invested the act of giving or receiving alms’, and stripped beggars of ‘their shamefaced appearance, for they lived in a well-organized manner and turned begging into a lucrative business’ (Pfandl).”

There are interesting similarities between the deficit financing of modern Latin American countries and the deficit financing of Charles V in Spain.  Hugo Chavez’ rule in Venezuela.  The relationship between oil and tyranny is pretty clear.  J.H. Elliott has pointed out that, “Charles’s imperialism was made possible by deficit financing, and it was the attraction of the American connection, and the bait of American silver, which provided an important inducement to the great financial houses to advance money to the Emperor on such a massive scale for so many years.  The New World, then, helped to sustain Europe’s first great imperial adventure of the sixteenth century, even if it did not originally launch it.” (Elliott, Old , 86)

Chaunu correlated the royal bankruptcies of the late 1550s and Charles V’s abdication to Philip II with fluctuations in the transatlantic trade.  Contrary to the advice of those who stress the fiscal illusion, Charles V began plucking the goose and also making him squawk--to the point where the goose no longer laid any golden eggs.  In 1556 he confiscated all the bullion arriving at Seville for private individuals.   

Baroque Culture

The question of the originality of Latin American culture is a debated one, but Christopher Dawson eloquently wrote about the fact that Latin American culture was not a slavish copy or imitation of European prototypes: 

“Nowhere are the vitality and fecundity of the Baroque culture better displayed than in Mexico and South America, where there was a rich flowering of regional types of art and architecture, some of which show considerable indigenous Indian influence.  This power of Baroque culture to assimilate alien influences is one of its characteristic features, and distinguishes it sharply from the culture and artistic style of the Anglo-American area.  The sheer volume of material achievement of the Spanish Baroque culture in America is extraordinary: dozens of cathedrals, hundreds of monasteries, thousands of parish churches, many of them richly adorned with sculpture, painting and metal work.  All this artistic activity is the expression of a great cultural effort which also had its intellectual and religious aspects, as for example, in the foundation of universities and the lives of the great missionaries and saints.” (Christopher Dawson, The Dividing of Christendom, New York: Sheed and Ward, 1965, pp. 201-202)

Claudio Véliz also draws attention to the eclectic nature of Christianity in Latin America: “The bold stroke of chisel on stone, the proud baroque of the Indian craftsmen who built the lofty towers of a truly unique Catholic American culture were replaced by the plaster saints and flimsy devotional postcards of a religion that was losing its way overwhelmed with fear and bereft of inspiration.  The sturdy faith of the missionaries who learned the Indian languages and helped to build a new civilization on the frontiers of mankind was replaced with the syrupy ritualistic sentimentality of unconvincing nineteenth-century miracle workers.  At the risk of gross unfairness, the situation can be summarized thus: on one side was Juárez with his people building a nation, on the other panic-stricken priests hiding behind the bayonets of Napoleon III.  There is no doubt that las Casas, Zumárraga, and Sahagun would have been closer to Juárez than to his adversaries.” 

(Claudio Véliz, The Centralist Tradition of Latin America (Princeton: Princeton University Press, 1980, pp. 216-217)

Dawson like Claudio Véliz stresses the discontinuities between the Protestant North and the Catholic South.  The Counter-Reformation culture was Baroque.  Dawson is, of course, more sympathetic to the latter than Véliz who is quite critical of the impact of baroque culture.   

He has claimed, “The Baroque is a reminder of imperial greatness, an obstacle to dissolution, a technique for the preservation of unity, an alibi for the central control of diversity, a justification for the pursuit of glory, a noble excuse for the recurrence of defeat…An assertion of stability, a refusal to give way, a glorification of obstinancy, an affirmation of belief, an indictment of change as an illusion.  The Baroque is the mode of the hedgehog.” Quoted in Alvaro Vargas Llosa, The Che Guevara Myth and the Future of Liberty, The Independent Institute, 2006, p. 26.

According to Véliz in his book, The New World of the Gothic Fox, (Berkeley: University of California Press, 1994) the Baroque reflects the centralism of the Spanish monarchy, one of the first successful absolute monarchies in Europe.  He ties it up with the original Thomism of St. Thomas and the later Thomism of the School of Salamanca in the 16th and 17th centuries.  The New World in Véliz’s view was a tabula rasa where the Spanish monarchs from Isabella and Ferdinand can create the Catholic utopian world that cuts out all dissenters including Jews and Muslims who were forced out of Spain in 1492 and 1502.  Later, Protestants were added to the mix.  

An added advantage is that they could keep the pesky feudalism out which had caused them so much grief in their unification efforts.  It was Castile in which the concept of the state developed (Claudio Véliz, fn. Pp. 26-27) and it was in Castile that the control of the New World remained.  The population movements to the New World were to be carefully controlled by the Council of the Indies so that only the pure and virtuous people would be enthralled by the Crown and, more interestingly, by the Catholic Church. 

Although The Catholic Monarchs (Spanish: los Reyes Católicos) is the collective title used in history for Queen Isabella I of Castile and King Ferdinand II of Aragon, more unity is attributed to them than is warranted.  Specifically, the tradition of liberty and limited monarchy in the Aragonese was something that Isabella successfully fought against.  For a good elaboration of this relationship, see C.H. Haring, The Spanish Empire in America, New York: Harcourt, Brace & World, Inc., 1963, originally published in 1947, Chapter I, “The Beginnings of Royal Government in America.”

Perhaps because Latin America is so geographically close to the U.S., but so different in terms of its Medieval and Baroque cultural inheritance, we have a difficult time in understanding the simple fact that for a long time during the16-17th centuries, the New Spain and the New Portugal were culturally and economically superior to the New England North American colonies.  Colleges, libraries, cathedrals were all commonplace in the New Spain by the end of the sixteenth century.  

The vast expanses of Catholic Latin America could easily have merged with the immense territories of a Roman Catholic Canada in a way that would have created a very different picture for what became the United States.  

Christopher Dawson summarizes the culture of the Baroque and Counter-Reformation in a way which shows the continuity of the Baroque culture of Latin America with its European roots: “Looked at from a Northern and Protestant angle the Baroque culture appears as a secularized version of medieval Catholicism; from its own standpoint, however, it represents rather the desecularization of the Renaissance and the reassertion of the power of religion and the authority of the Church over social life. All the resources of art, architecture, painting, sculpture, literature and music were enlisted in the service of Catholicism, and if to the Northerner the result appears theatrical and meretricious, this was due to no lack of spirituality. It was a passionate, ecstatic, mystical spirituality that has little in common with the sober pietism of the Protestant North, but it was intensely vital, as we see from the lives and writings of the Spanish saints and mystics of the sixteenth century who initiated the great movement of Counter Reformation mysticism which swept Catholic Europe in the first half of the seventeenth century.” (From an article by Christopher Dawson, “The European Revolution” from the May 1954 issue of The Catholic World.  http://www.catholicculture.org/library/view.cfm?recnum=143)

He further elaborates: “This spirit inspired Baroque art with its striving after infinity and intensity of emotion which renders it more akin to the art of the Middle Ages than to the rational idealism of the classical Renaissance. It was as though the Gothic spirit was expressing itself anew in classical forms. Thus the seventeenth century saw the rise of a new religious art which insofar as it became the current artistic language of the Church represented a popularization of the more aristocratic Renaissance tradition and molded the popular taste of the Catholic world from Mexico and Peru to Hungary and Poland. Its predominance is especially marked in Southern Germany and Austria, where there was a great revival of ecclesiastical architecture after the Thirty Years’ War, so that the Baroque style is as universal and typical of the churches and monasteries of central Europe as the Gothic is in England and France.…it is impossible not to recognize that Baroque art is more akin to the art of the Middle Ages than to the rational idealism of the classical Renaissance.  It expressed in fact the Gothic spirit through classical forms.  It is not merely that Baroque art served the same religio-social functions and employed the same religious symbolism as that of the Middle Ages.  It resembles Gothic architecture—especially the Flamboyant Gothic of the later Middle Ages—in its attempt to transcend the limits of matter and space by mobility of line, and a restless striving after infinity.  This attempt produced a break with the fixed lines and strict rationality of classical architecture by a bold use of sweeping curves, vast proportions and sharp contrasts of light and shade.  In the same way it is characterized by an extraordinary luxuriance of imagery and ornament which utilizes every available space and makes every church a treasury of religious symbolism.”

Christopher Dawson, Dividing of Christendom, p. 198-199.

Most Americans have a great deal of difficulty relating to Baroque extravagance, whether it is southern Bavaria, Austria, or Latin America.  

One cannot understand the current situation in Latin America without understanding the impact of the Wars of Independence.  Unfortunately, in many ways, the Wars of Independence (1810-1821) ended the further creative development of the Baroque civilization.  Christopher Dawson has argued: “The revolt of Latin America put an end to this transfusion of cultural energy, and equally disastrous was the dissolution of the religious Orders, especially the Jesuits.  Moreover this culture was still living and productive on the eve of its downfall.  Alike in Mexico and Portuguese Brazil some of the most original art and architecture belongs to the closing decades of the colonial epoch.  And it was the latest Baroque, some of it as late as the 19th century, which Spanish missionaries brought northwards into Florida, Texas, New Mexico and California.” (Christopher Dawson, The Dividing of Christendom, (New York: Sheed and Ward, 1965, p. 203)

The Wars of Independence and Their Aftermath

Let us proceed to see the varied unfolding and miscarriages of ordered liberty country by country.  After the Wars of Independence, the descent from the peninsulares (born in Spain) to the criollos (born of Spanish stock in the New World) to mestizos (mixed Spanish and Indian blood) seemed to be correlated with the ascent of tyranny and arbitrary government.  

Brazil is, of course, an exception to the rule.  The maintenance of imperial pretensions was the path they followed under the leadership of Pedro I and II.  They did not get a Republic until November 15, 1889.  

Mexico

Ray Allen Billington in his Westward Expansion: A History of the American Frontier (New York: Macmillan Publishing Co., Inc, 1974) stated the problem succinctly when he discussed how easily it would have been for Texas to remain part of Mexico.  “Blundering acts by the Centralists heightened ill-feeling, but the basic cause was a cultural gap that could never be bridged.  Americans, with a heritage rooted in northern Europe and nurtured on the liberal doctrines of political democracy and Protestantism, were simply unable to understand a Mexican culture that was rooted in ancient Rome and based on a belief in the duty of obedience to church and state.” (p. 419)

The original visions of Father Hildalgo and Morelos in the 1810 revolt against Spanish rule were a strange admixture of Enlightenment and Catholic loyalty.  Hidalgo let his enthusiasm spill over into slaughter, much like the French Revolution.  It is a shame that there was not more influence of Bishop Manuel Abad y Queipo on Hidalgo (1751-1825).  He graduated from the University of Salamanca and valued Adam Smith, Montequieu, Jovellano, and the Physiocrats.  Hidalgo, on the other hand, was steeped in the 17th century French writers and the late neo-Scholastics like Francisco Suarez (1548-1617).  Tyrannicide and resistance theory was what Hidalgo picked up from the late Scholastics.  For a fuller treatment of these two men, see Enrique Krauze, Mexico: Biography of Power: A History of Modern Mexico, 1810-1996 (Harper Collins: New York, 1997, Chapter 6, “The Insurgent Priests.”

Lucas Alamán (1792-1853) was one of the conservative writers in Mexico who were greatly influenced by the analysis of Edmund Burke.  He glorified Agustín de Iturbide, the Conservative who had won Mexican independence.  In turn he condemned Father Hidalgo precisely on the grounds that his unfocused liberalism and religious vision was a lower-class revolt against the standards of civilization.  Alamán extolled the virtues of the Spanish colonial heritage, stressing its superiority to the liberal doctrines of the United States. Yet he also criticized colonial governmental abuses and defended Mexican independence.

But in any case the Federalists were soon overrun by the Centralists, the criollos, who reflected a closer allegiance to the Iberian patterns of state control both of the culture and the economy.  The situation was not helped by the defection of Santa Anna from the Federalist party to the Centralist party.  

In Mexico the Creole Iturbide (1821) was followed by the mestizo Santa Anna, who in turn was followed by Benito Juárez, a full-blooded Zapotec Indian.  

Argentina

As Argentina approaches the bicentenary celebrations of the Revolution of 1810 and its Independence from Spain in 1816, it is a good time to reflect on the path of Argentinean economic and political developments in the 19th and 20th centuries.  

As the most European and economically advanced areas of Latin America in the 19th century, it has fallen behind those countries that were considered its equals—Australia, Canada, if not the Colossus of the North, the United States.  

The possibilities for the 21st century still seem to revolve around the paths of the two Juans, Juan Bautista Alberdi (1810-1888) and Juan Perón (1895-1974).  The former is the free market, open economy advocate of classical liberalism and the latter is the closed autarkic economy of the demagogic collectivist.  

Erik Ritter von Kuehnelt-Leddihn often used to refer to the two “Johns” of Geneva, Jean Calvin and Jean Jacques Rousseau.  Our two Juans do not exactly overlap with his two Johns, but there are similarities.  In the middle 19th century, Alberdi promoted the Protestant Ethic of hard work, emulation, and thrift of John Calvin by promoting the immigration of Anglo-Saxon immigrants.  They were to provide a supply-side demonstration effect of the virtues necessary for economic progress.  

Juan Perón, the 20th century Caudillo, on the other hand, adapted Rousseau’s idealization of the Spartan economy’s autarky and collectivism.  He did this through corrupting the masses with welfare state and pro-labor measures financed by the surplus revenues accumulated under his predecessors.  According to Claudio Veliz, “Perón launched an immensely successful and lasting counter-revolution that, marching under the banners of Justicialismo, bypassed Adam Smith and all that and took Argentina back to her Castilian genesis, to the predictable world in which Philip II, the Prudent King, famous for producing ‘an abundance of justice’, was the source of every blessing and every setback.  Even the court choreography of the Hapsburgs found its inelegant plebeian version in the intrigues among the Peronist grandees, trade union bosses and friends of the First Lady, while the leader did his best to echo the Prudent King’s domestic reputation by contributing a couple of wives and then, still President in his old age and unable to find solace contemplating the less tranquil paintings of Domenikos Theotokopoulos and Hieronmyous Bosch, consoled himself frolicking with schoolgirls and motorcycles.” (Claudio Veliz, “Peron, Whitlam, Argentina and Australia” Quadrant Magazine, June 2005, Vol. XLIX, No. 6) 

The immigration policy of the 19th century is in sharp contrast to the very controlled immigration policy established by the Spanish colonial empire of the 16th and 17th centuries.  At first, no one but those sanctioned by the Castilian hierarchy were allowed to legally enter the New World.  Jews, Moors, and ultimately Protestants were forbidden to enter.  

Although Alberdi was sympathetic to the immigration of Europeans, he was more selective when it came to importing European ideas.  He even traces the intellectual affinity for centralist thought back further than the usual culprit, Spanish Castilian thought of the 16th century.  He goes all the way back to the Greek and Roman period.   According to Alberdi, “the modern Christian society, in which man and his rights are theoretically the most important factors, in reality governs itself according to rules of ancient pagan societies in which the ‘patria’ is the absolute negation of liberty.” (Quoted in John E. Dougherty, “Juan Bautista Alberdi: A Study of His Thought,” The Americas, Vol. 29, No. 4, April 1973, pp. 489-501, p. 495)

As it turned out, Argentina did receive a huge amount of immigration, roughly six million immigrants between 1871 and 1914, (Alberto Benegas Lynch, p. 2) but it was mainly Greco-Roman, mainly Italian, and not Anglo-Saxon.  There was always a British influence and some German influence, but the bulk of the immigration in the later 19th century was Italian.  

After Independence, the political instability in Argentina was caused by the conflict between Buenos Aires and the interior parts of the pampas.  Treating people like cattle like the earlier Incas came naturally to the gauchos on the pampas.  The Estancias, the large, relatively self-sufficient plantations, allowed for caudillismo, tyrannical dictatorships.  This tradition reached its earliest apogee in 1829 with the dictator, Manuel Rosas and was revived with the rise of Juan Peron in 1946.    

The contributions of Juan Bautista Alberdi were summarized by Liberal International: “An almost universally educated man, Juan Bautista Alberdi stands out as one of the foremost intellectual giants not only of his native Argentina, but also for the whole of Latin America. In the civil war, that ravaged Argentina in the 1840s and early 1850s Alberdi stood firmly to the liberal Federalists against the dictator Manuel Rosas. In 1852 he wrote, what became the manifesto of his party, and what made him perhaps the most important constitutionalist in the Spanish-speaking world. In his masterpiece ‘Bases y puntos de partida para la organización política de la República Argentina’ he argued for a decentralised political order that would limit governmental powers over the citizens.

Many ideas from that book were incorporated into the Argentine constitution of 1853, which in many ways was his work. For decades it provided Argentina with a degree of political stability unusual for Latin America in these days and secured a long period of prosperity to the country, until dictatorial experiments in the 20th century brought about a steady decline. Alberdi’s writings were not only concerned with legal and constitutional studies, but covered a wide range of topics — music, the arts, sciences, philosophy and political economy. He held correspondence with the greatest minds of Europe.

One of his more visionary political projects remained unrealised: a free trade area for the whole of Latin America. It was not only meant to bring about prosperity for the people, but was also conceived to promote peace in that region. Although still seen an enormously relevant intellectual figure in Latin America, Alberdi is (undeservedly!) hardly known anywhere else. A translation of his works into other languages than Spanish is long overdue.”

In honor of his contributions, HACER has created a $2,000 Juan Bautista Alberdi award for “published works promote the institutions of a free society in the Americas: limited government, rule of law fostered by an independent judiciary, protection of private property, free-markets, free-speech, and sound science.”

Wikipedia has a very extensive entry on the life of Sarmiento; the relevant core for our purpose is: “He was particularly fascinated with the liberty given to those living in the United States, which he witnessed as a representative of the Peruvian government. He did, however, see pitfalls to liberty, pointing for example to the aftermath of the French Revolution, which he compared to Argentina’s own May Revolution. He believed that liberty could turn into anarchy and thus civil war, which is what happened in France and in Argentina. Therefore, his use of the term ‘liberty’ was more in reference to a laissez-faire approach to the economy, and religious liberty. Though a Catholic himself, he began to adopt the ideas of separation of church and state modeled after the US.”

http://en.wikipedia.org/wiki/Domingo_Faustino_Sarmiento
There were two problems with Latin American constitutions after 1810.  The first is the importance of the French rather than Anglo-Saxon models.  Even the vaunted Constitution of Cadiz that was so important in Spain and in Latin America suffered from infusions of French revolutionary thought.  

The second problem is that constitutionalism presupposes a corresponding culture of men trained in self-government.  Michael Oakeshott stressed the importance of the surrounding culture, “Political activity may have given us Magna Carta and the Bill of Rights, but it did not give the content of these documents, which came from a stratum of social thought far too deep to be influenced by the actions of politicians.”  And, “A political system presupposes a civilization.” Quotation taken from Michael Oakeshott’s “Claims of Politics” in Religion, Politics, and the Moral Life, ed. Timothy Fuller, Yale University Press, 1993, p. 93. 

James Q. Wilson has recently pointed out the slow nature of the rise of democratic institutions even in the great Anglo-Saxon tradition: “It took half a millennium before England moved from the signing of Magna Carta to the achievement of parliamentary supremacy; three centuries after Magna Carta, Catholics were being burned at the stake.” (Commentary, December 2004, “Islam and Freedom”)  One should be cautious about claiming “parliamentary supremacy” to be an achievement.  It is precisely the American response to this innovation which is at the heart of the War of Independence here. 

Daniel Elazar has also pointed out the difficulty of simply transplanting Anglo-American political concepts to Latin America.  There is a cultural context out of which political institutions arise. “This is in no way better reflected than in the differences between the separation of powers system of the United States where President, Congress, and the Supreme Court interact in creative tension to balance one another, and similar systems in Latin America which are modeled institutionally on the U.S. Constitution but which have been imposed upon a radically different political base. Lack of a covenantal political culture in Latin America with its sense of consent rather than force as the basis of political life, of limitations on the use of power, sharing among partners to advance the common good while preserving their respective integrities, and abiding by the rules of the game is both a response to and a generator of circumstances which lead to the abuse or the distortion of the institutional framework.” The Covenant Tradition in Politics, Volume 1, Chapter 1

Donald Lutz has similarly argued that “Constitutionalism and constitutional design are not defined by some set of principles that can be ... mechanically applied.”  (Donald S. Lutz, Principles of Constitutional Design, 2006, p. 183.

U.S. Policy Toward Latin America

“President James Monroe’s 1823 annual message to Congress contained the Monroe Doctrine, which warned European powers not to interfere in the affairs of the Western Hemisphere. 

Understandably, the United States has always taken a particular interest in its closest neighbors – the nations of the Western Hemisphere. Equally understandably, expressions of this concern have not always been favorably regarded by other American nations.

The Monroe Doctrine is the best-known U.S. policy toward the Western Hemisphere. Buried in a routine annual message delivered to Congress by President James Monroe in December 1823, the doctrine warns European nations that the United States would not tolerate further colonization or puppet monarchs. The doctrine was conceived to meet major concerns of the moment, but it soon became a watchword of U.S. policy in the Western Hemisphere.”

For further analysis of the Monroe Doctrine and its background, see Walter A. McDougall, Promised Land, Crusader State (Boston: Houghton Mifflin Company, 1997, Part I, Chapter 3 on “The American System, or Monroe Doctrine (so called)”; Also Chapter 4 on “Expansionism, or Manifest Destiny (so called)”.

In the middle of the 19th century, American policy became distinctly more belligerent as Manifest Destiny accompanied our westward expansion.  “Remember the Alamo” rings on throughout the nineteenth century until it chimes with “Remember the Maine.” 

Ironically enough there was an American Experience television show in 2004 called Remember the Alamo which drew opposite conclusions: “In the early 1830s Texas was about to explode. Although under Mexican rule, the region was home to more than 20,000 U.S. settlers agitated by what they saw as restrictive Mexican policies. Mexican officials, concerned with illegal trading and immigration in Texas, were prepared to fight hard to keep the province under their control. Caught in the middle were the area's 4,000 Mexican Texans or Tejanos who were forced to choose a side. The conflict pitted brother against brother and devastated the community. This film shows the Tejano gamble for a more prosperous future in an independent Texas proved tragic.”

Mexican officials were taking the same position as the anti-immigrants today.  

The Monroe Doctrine was invoked in 1865 when the U.S. government exerted diplomatic and military pressure in support of the Mexican President Benito Juárez. This support enabled Juárez to lead a successful revolt against the Emperor Maximilian, who had been placed on the throne by the French government. 

The next moment for Latin American humiliation came at the time of the Spanish-American War, 1898.  Remember the Alamo recurs in Remember the Maine.  In his remarkable essay, “The Conquest of the United States by Spain,” William Graham Sumner develops the irony that America may have defeated Spain on the field of battle in 1898, but imperial Spain conquered America’s soul.  

The anti-imperialist and anti-expansionist tradition of Henry David Thoreau during the Mexican-American War was continued by the old right tradition of William Graham Sumner.  American isolationism has certainly been fed by such fears and is currently the topic of much discussion between the old right (traditionalists and libertarians) and the neo-conservatives.  Should we go back to Sumner and isolationism or forward to democratic expansionist imperialism? 

Almost 40 years later, in 1904, European creditors of a number of Latin American countries threatened armed intervention to collect debts. President Theodore Roosevelt promptly proclaimed the right of the United States to exercise an “international police power” to curb such “chronic wrongdoing.” As a result, U. S. Marines were sent into Santo Domingo in 1904, Nicaragua in 1911, and Haiti in 1915, ostensibly to keep the Europeans out. Other Latin American nations viewed these interventions with misgiving, and relations between the “great Colossus of the North” and its southern neighbors remained strained for many years.”

Too often U.S. policy wavers between active intervention and more recently approaches “salutary neglect” than from imperialistic intervention.  The State Department stated the “good neighbor policy”: “President Franklin Delano Roosevelt took office determined to improve relations with the nations of Central and South America. Under his leadership the United States emphasized cooperation and trade rather than military force to maintain stability in the hemisphere. In his inaugural address on March 4, 1933, Roosevelt stated: “In the field of world policy I would dedicate this nation to the policy of the good neighbor--the neighbor who resolutely respects himself and, because he does so, respects the rights of others.” Roosevelt’s Secretary of State, Cordell Hull, participated in the Montevideo Conference of December 1933, where he backed a declaration favored by most nations of the Western Hemisphere: “No state has the right to intervene in the internal or external affairs of another”. In December Roosevelt stated, “The definite policy of the United States from now on is one opposed to armed intervention.” In 1934 at Roosevelt’s direction the 1903 treaty with Cuba (based on the Platt amendment) that gave the United States the right to intervene to preserve internal stability or independence was abrogated. Although domestic economic problems and World War II diverted attention from the Western Hemisphere, Roosevelt’s Good Neighbor policy represented an attempt to distance the United States from earlier interventionist policies, such as the Roosevelt Corollary and military interventions in the region during the 1910s and 1920s.”

http://www.state.gov/r/pa/ho/time/id/17341.htm
Pat Buchanan’s book The Death of the West (New York: St. Martin’s Press, 2002, particularly Chapter Six, “La Reconquista”) argues that the Mexican invasion of the U.S. today is seen by the Mexicans as the Reconquista of the areas lost by Mexico in the annexation of Texas.  The bitter resentment of the Mexicans over losing half their land is still nursed today and explains the difference between the older waves of migration and the current ones from Latin America.  

For some the battle cry is Aztlan, the original home of the Aztec people, held to have been located in northwest Mexico; such organizations as MEChA (Chicano Student Movement of Aztlan) have more than 300 chapters at U.S. colleges.  Armando Navarro, chairman of UC Riverside’s Ethnic Studies Department is one of the leaders of the movement.  For more information on the contemporary manifestations: 

http://www.florycanto.net/blog/?p=281
The wall between the U.S. and Mexico from San Diego, California, to Brownsville, Texas was begun in 1994.  It continues to be a hot issue in both the United States and Latin American countries. The Chilean Senate recently called it, “an insult to all Latin Americans.”  Illegal aliens, crime, the drug culture, assimilation, and the economics of the Latin American movement of population are all hot topics on which conservatives are often split.  

The idea of the “Good Neighbor Policy” implemented by Franklin D. Roosevelt still must answer the “Mending Wall” question, do good fences make good neighbors?  The deeper meaning of Robert Frost’s poem still rings true, “Something there is that doesn’t love a wall.”  

Lessons for Latin America

Beware of lenders bringing gifts.  We are the American government and we’re here to help you.  Although the Washington Consensus is mostly commonsense, they also have imposed higher taxes and more regulation as a condition for their aid.  

Stone is even blunter in his accusation: “Economic stagnation in the region is largely due to socialist and statist economic policies.  In this, the U.S. is a guilty accomplice.  Most U.S. economic aid to Central America, even under the Reagan Administration, has reinforced the state’s stranglehold on the economy.  The bulk of U.S. financial assistance to the region has gone to the public sector.” (Stone, 542)

Furthermore the lending that United States banks and institutions provided was primarily to encourage socialism and waste in the recipient countries.  Half of the loans went to “state-owned enterprises--for general convenience the bankers preferred to lend to officially guaranteed borrowers.  This policy made possible a great enlargement of the public sector, the losses of which fired up the uncontrollable inflation afflicting many countries and making economic calculations impossible.  It also strengthened political interests opposed to liberalization and to the opening of the economy for greater productivity.  Official U.S. policy has contributed to statization.” (Wesson, 107-108) 

A very complex message for Latin America comes from the example of Spain.  Alvaro Vargas Llosa argues that Spain is “particularly interesting and instructive for those who think that certain nations are doomed forever by virtue of their culture.  In the past two decades, Spain, whose culture was once inimical to notions such as self-reliance and individual initiative, has experienced an economic and social transformation.” 

What price economic growth?  The dangers of internal moral corruption because of the freedoms of economic growth are manifesting themselves in both Spain and those Latin American countries which have experienced economic growth.  The situation in Chile with Michelle Bachelet being a socialist but moral libertarian is instructive.  Time magazine had an article, “The Culture Wars Come to Chile” October 9, 2006 outlining the difficulties:

“The government is tackling the problem of teenage pregnancy by handing out morning-after pills to 14-year olds without their parents' permission. A bill to allow terminally ill patients to choose a "merciful death" was recently introduced to the legislature, and there is growing momentum behind calls for a civil-union law that would extend the legal benefits of marriage to gay and unwed heterosexual couples. The legal system is struggling under the weight of divorce suits — Chile only legalized divorce in 2004. In a society traditionally ruled by men, the President and half of her cabinet are women. 

Hardly surprising, then, that right-wing conservatives see Bachelet's government as a menace to traditional values. "This is the ideology of liberation from taboos, blocks, burdens and traumas that promises happiness for all. A happiness that never arrives" says Gonzalo Rojas, a law professor, columnist and self-declared supporter of former dictator General Augusto Pinochet. He summarizes the new social ethic as "I demand, the State grants, society accepts, and critics stay away," and he likens it to the "me" generation of the United States in the 1970s. He laments what he sees as the failure of the sustained economic growth promoted by Pinochet's radical economic reforms to produce equivalent moral development. 

Nor is Rojas a lone voice of despair. "This agenda goes against the fundamental values of the Christian Western society," says Marco Antonio Gonzalez, director of Fundacion Jaime Guzman E., a right-wing think tank. He condemns liberals for wanting to put education and health under state control and for leaving personal morality to the individual. 

The liberals counter that the social changes being challenged from the right are products not of any government agenda, but simply of the increased personal freedom brought to Chile by economic growth and globalization. Eugenio Tironi, an influential sociologist, sees it, perhaps ironically, as the outcome of Pinochet's own economic liberalization policies. As prosperity grew, the society first rid itself of the General's authoritarian rule, and then began to tackle some of the conservative shackles on personal freedom. Chilean society itself had become more liberal, he says. "What conservative society would dare elect as president a woman, a leftist, a victim of human rights violations, and an annulled mother?" 

Education expert José Joaquín Brunner agrees that as Chileans have become more prosperous and better educated and informed, they make decisions in their private and public life more independently. Says Brunner, "The law has adapted to those changes, but I don't think it has prompted them." Quoted in Time Magazine:

http://www.time.com/time/world/article/0,8599,1544188,00.html

The way Chileans relate to authority has changed too. "We went from a vertical, almost reverent style, to a more horizontal and participatory style," Tironi says. 

The Bachelet administration has canvassed expert and citizen opinion in the course of recent efforts at education and welfare reform. Brunner says surveys show people are shedding their traditional submissive attitude toward authority and instead adopting a level of mistrust, which may actually help build a more democratic society. 

The institution most challenged by the new wave of social liberalization is the Catholic Church, which resisted the passing of a divorce law two years ago and has decried the availability of morning-after pills to teenagers. The Church remains a moral beacon for the nearly 80% of Chileans who call themselves Catholic, but even for many of them, its discourse is sometimes at odds with their lifestyles. But even as a wave of social changes animates debates in the media, school board meetings and Sunday family lunches, a recent opinion survey by the MORI organization suggests Chile's values may not be quite as liberal as the recent trends suggest. 

"People are more accepting of alternative lifestyles, but most regard their family and traditions as the most important, and oppose abortion," says Cristobal Huneeus, research director of MORI Chile. At this point, only a few are concerned about gay rights, euthanasia and other progressive issues. And while many welcome the changes, some wonder if they can make Chileans happier. 

But the well-being of Chileans may be determined less by their level of personal freedom than by the lifestyle created by economic changes. In a new book, Tironi argues that Chile went from a European-style development model with a welfare state, to a U.S.-inspired model, with increased competition, entrepreneurship and risk and more working hours. "That means less time for friendship and community," he says. "That may make countries more competitive, but it makes people less happy, especially when per capita income is less than $10,000 a year." Brunner adds that inequality remains a hurdle: While rapid economic development continues to be a priority in Chile, there's also a need for better income distribution and education and a stronger welfare net and social ties.”
  a.. http://www.time.com/time/world/article/0,8599,1544188,00.html
Lessons for the United States
The sources of anti-Americanism are diverse and varied.  Perhaps America can learn why we are so bitterly villainized, hated, envied, and resented.  We should not be surprised at the line in the Sandinista party anthem that says, “Let us fight against the Yankee, the enemy of humankind.” (Belli, 167)

One of the most basic sources of blindness and misunderstanding between the U.S. and Latin America is the long-lasting impact of anti-Spanish propaganda sketched by Philip Wayne Powell in his compelling book, Tree of Hate, published by Basic Books in 1971.  The “Black Legend” has intruded on a better understanding of Latin American culture.  
There also may be warnings for us to eschew even the hint of imperialism. We are now in the position of a summit power, First Defender of the West.  We are in the position that Spain and Portugal were from the 15th century to the 17th century.  Philip Powell has clearly expressed a number of warnings from this long experience:  “Among such lessons as inflation, bureaucratic cholesterol, misguided economic policies, the ‘God’s chosen people’ syndrome, global overstretch, corruptions, and deficit spending, we can surely count that of the baneful impact of hispanophobic propagandas that stimulated the nationalistic enthusiasms of Spain’s enemies.” (Powell, p. ix) 

The Caribbean Basin Initiative (CBI), which Reagan initiated in 1982, was designed to stimulate economic growth by lowering trade barriers.  Unfortunately, Congress diluted these measures and denied duty free treatment to Central American and Caribbean goods such as textiles, sugar, beef, crude and refined petroleum, and leather goods. (Stone, 540, 546) 

The choice for Europe, Latin America, and the United States is the choice between an increasingly bureaucratized or controlled economy and a free economy.  Free trade or protection is not an idle question in either political framework.  The choice between mercantilism and classical liberalism is still to be decided—never perhaps permanently, but at least determinative of the direction of change for the next 20 or 30 years.  

Spanish Influence on the American Conservative Movement

The Catholic wing of the American conservative movement has explicitly drawn on Our Lady of Guadalupe: Brent Bozell and Eduardo Miles-Campos wrote a book, Misión Guadalupe, (Front Royal, Virginia: Christendom Press, 1998).  They claim that Juan Diego saved the indigenous peoples from a “death-intoxicated pagan empire into the life-giving empire of the Son of God (p. 56).  According to them, eight million converts occurred within the period of 1532-1539.  Cortez died with her name on his lips.  

Our Lady of Guadalupe symbolizes the syncretism which characterizes the Latin American experience.  Her appearance in 1531 to the Aztec peasant, Juan Diego, on a hillside five miles from the ancient Aztec capital initiates the mission of evangelization.  

Frederick Wilhelmsen in an unpublished lecture Hispanidad, given in the summer of 1992 to the Catholic University of Eichstaett, Bavaria, Germany, would provide the Spanish background to the grounding of hispanidad in a universal sense of apostolic mission to convert the whole world.  The lecture is a call to spiritual arms tying together European and Latin American history in a seamless web. 

Warren Carroll, the founder and first president of Christendom College was heavily influenced by Wilhelmsen and Bozell.  In turn, he wrote, Our Lady of Guadalupe and the Conquest of Darkness, 1983.  “In 1973 Warren Carroll, holding a Columbia University Ph.D. in history, became a contributor to Triumph magazine. That same year Dr. Carroll took charge of the Christian Commonwealth Institute, an educational program held in Spain. The Institute as well as Triumph magazine and a speaker’s bureau were sponsored by an umbrella organization, the Society for the Christian Commonwealth. Held at San Lorenzo de El Escorial, the Institute offered students a chance to study and experience the achievement of Christian culture first-hand. The palace of Escorial was a perfect setting for this kind of study. Built during the reign of Philip II, the complex includes, in addition to the palace and monastery, a college, a royal mausoleum, a basilica, and a small town. It embodies the triumphant Catholic culture of 16th century Spain.” (From an internet site, “The Origins of Christendom College” July 16, 2002, http://www.christendom.edu/news/archives/archives02/origins.shtml
All three of these men are celebrated on the homepage of The Society of Catholic Social Scientists.  

A fourth conservative thinker indebted to Spanish conservative traditions was Francis G. Wilson whose Political Thought in National Spain.  Champaign, Illinois: Stipes Publishing, 1967 was the nucleus for the later volume, Order and Legitimacy: Political Thought in National Spain. Edited by H. Lee Cheek, Jr., M. Susan Power, Kathy B. Cheek, and Thomas Metallo.  New Brunswick: Transaction Publishers, 2004, which included two chapters from a manuscript, An Anchor in the Latin Mind.  

One could stage a major debate just within the conservative intellectual community by pitting the anti-liberal Catholic thinkers against the more liberal Catholics like Michael Novak and Alex Chafuen. 

A fifth conservative writer that one should mention is Andrew Lytle.  Mel Bradford has wisely noted in his discussion of Andrew Lytle’s “Alchemy” that, “As Renaissance men, the Spaniards are all will.  The Indians are all submission.  The proper attitude of the truly human being is, of course, somewhere in between.” (The Form Discovered, ed. M.E. Bradford, p. 62)  

It is interesting to note that the original advocates of “consciousness raising” had Latin American peasants in mind, perhaps because Indians tended to all submission.  Paolo Freire believed that consciousness could be raised by politically generative themes.  To use Bradford’s analogy, in effect the purpose of liberation theology is to turn all Indians into aggressive Renaissance men.  Christ is painted with a machine gun.  The balance is lost.  

Lytle also understood the importance of the alchemical motive that he made explicit in his novella, Alchemy, and the related novel, At the Moon’s Inn that treat Hernando de Soto’s voyage into Florida.  M.E. Bradford, “Toward a Dark Shape: Lytle’s ‘Alchemy” and the Conquest of the New World” in The Form Discovered, ed. M.E. Bradford, (Jackson: University and College Press of Mississippi, 1973), pp. 57-63.
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